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Szanowni Czytelnicy,

przekazujemy Wam juz trzeci zeszyt Silva laponicarum /7 #£.
Historia naszego periodyku ciggle jest bardzo krétka, tym zeszytem
rozpoczynamy jednak formalnie rok 2005, traktowany przez chinski
zodiak jako Rok Koguta.

Silva laponicarum H #£ stanowi pewnego rodzaju japonologiczny
eksperyment. Nie jest w tym momencie jasne, czy wyniki tego
eksperymentu nas zadowolg. Jako czionkowie kolegium
redakcyjnego jesteSmy jednak przekonani, ze nasza inicjatywa
otwiera pewng nowg droge wymiany idei i wynikow badan.
Powodzenie eksperymentu wymaga nie tylko wysitku jego
organizatoréw, ale takze informacji zwrotnej ze strony wszystkich
jego uczestnikéw. W dalszym ciggu oczekujemy na zgloszenia
materiatbw do publikacji. Prosimy réwniez o Panstwa komentarze
dotyczgce przyjetej przez nas formuty zeszytu, ktére pomogg nam
uczyni¢ nasz periodyk lepszym.

Silva otrzymata numer ISSN. Najblizsze dziatania, ktére planujemy
jako kolegium redakcyjne, to stworzenie strony internetowej
zawierajgcej zeszyty archiwalne Silvy w formacie umozliwiajgcym
ich pobranie. Mamy nadzieje, iz juz w zeszycie letnim bedziemy
mogli przedstawi¢ wyniki tych dziatan.

Letni zeszyt Silva laponicarum [ #£ ukaze sie w czerwcu 2005.

Kolegium redakcyjne E-mail: silvajp@amu.edu.pl

Poznan-Tokyo-Warszawa, marzec 2005



Dear Readers,

here is the third fascicle of Silva laponicarum /7 #f. The history of
our periodical is still very short. With this fascicle, however, we
formally start the year 2005, The Year of the Rooster according to
the Chinese zodiac.

Silva laponicarum / #£ is a kind of experiment in japanology. It is
not clear at the moment whether the results of the experiment will
satisfy us. As editorial board members, however, we are convinced
that our initiative opens new opportunities for exchange of ideas and
research results and that it is worth our efforts.

The success of an experiment requires not only the effort of its
organizers but also feedback from all participants. We are
continuously looking forward to your contributions. We also await
your comments on the formula of the fascicle that we have
suggested, in hope of making Silva better.

Silva was assigned the ISSN number. The next action of the
editorial board will be to create an Internet site containing the back
issues of Silva in an Internet-downloadable format. We hope that in
the summer fascicle we can provide you with information on its
results.

The summer issue of Silva is scheduled to appear in June 2005.

Editorial board E-mail: silvajp@amu.edu.pl

Poznan-Tokyo-Warsaw, March 2005
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Dorota Hatasa

The Concept of Ie in Modern Japanese Society

Japan rose to the status of economic superpower following War World 11,
while basically preserving its traditional social structure—one that is quite
distinctive from the social structure of western developed countries.
Contemporary Japanese society still operates according to the traditional
code of behavior and social coexistence, based on strong group
consciousness and vertical dependence of individuals.

Group consciousness in contemporary Japanese society is derived from,
among other things, the traditional concept of ie 5 that is ‘household’,
‘house’, ‘stem family’, ‘family living under the same roof’ or ‘the
relationship in which one shares the meals cooked in the same pot’.
Etymologically ie means ‘hearth’’. The term ie has implications surpassing
meaning of the English word ‘household’ or ‘family’. The same word
signifies a building, which is a spatial unit of ie. But in the social context
the term is closest to the English word ‘household’ or ‘house’ meaning
family lineage, although kinship was not the determining factor of being a
member. /e comprised only people living under one roof. A household was
formed around the nucleus of an elementary family and included relatives
as well as non-relatives. Maids and servants were members of the
household, but one’s sons and daughters who had married and left the
family house were not. Thus, the economic cooperation and not the kinship
was the determining factor in household membership. English words:
‘household’, ‘family’, ‘stem family’ or ‘house’ will be used below as
equivalents of the Japanese term ie.

Although the institution of ie was officially abolished and stopped to
function in its original form in 1947, its concept still penetrates many
aspects of social life in Japan. e refers to traditional type of family,
especially as it existed during the feudalistic Edo period (1600-1868). It
was originally the basic unit of the samurai community in the Edo period.
“The status of samurai was assigned to the household (ie), so that the head
of the household alone could enjoy its privileges, and it was transmitted to
his successor alone, as ‘one man for one household’ was the rule of the ie
system™. The warrior household investiture with its rights and privileges
was heritable and it was part of a family patrimony which was transmitted

! [tasaka 1983: 259.
% Ibid: 260.



from patriarch to patriarch across generations’. In the countryside a village
was the basic social and economic unit. The household was a production
unit responsible for revenue. Each individual had to be placed in the
authorized unit of a household, and the household had to be a member of a
village, which in the eyes of shogun constituted the basic political unit
representing the peasant community®. The Tokugawa shogunate developed
household system because it provided the best possible control over the
individuals. The property was considered to be attached not to the
individual but to the household, represented externally by its head, a
position normally occupied by the father. In practice the household head
was the owner of the property and all the family members had to work
collectively under his leadership to make their living. Individuals in the
village were registered as members of a family and its head was
responsible for their conduct. According to Takeshi Mizubayashi the
decentralization of the Tokugawa political system was rooted in the
strength of the ie’. The Meiji government (1868-1912) preserved the
traditional family model, based on the family system approximated by
samurai families, and applied it to all layers of society. /e system was
supported by an overlay of Confucian ideology. In Tokugawa times
Confucian ideas of discipline, loyalty and harmony constituted a mode of
social consciousness and were supposed to become the morale of different
sectors of society: samurai, merchants and peasants. Under the Meiji
regime the Confucian ethics based on the same virtues were promulgated
as an attempt to create the new national ethos’. The ie concept emerged as
a cultural symbol of Japanese society and it was an important tool in
creating nationalism powerful enough to withstand western civilization.
Family was to be a miniature of state and the emperor was the ultimate
father of all citizens. “Without the ie” wrote a prewar nationalistic scholar
Kunio Yanagita’, “it would be difficult to explain to oneself why one
should be Japanese™.

le meant a united or corporate group of people who shared residence,
economic and social life and ‘who regard themselves as a continuing unit
of kin’®. It implied a patriarchal, strong vertical structure with a male head

3
4

Ravina: 37.
Nakane 1967: 41.
> Cf. Ravina 1999: 37.

® Cf. Eisenstadt 1996: 222.

7 Japanese names are written in the Western style, family name following the first name.
8 Cf. Hamada 1997.

? Wakayama 1995: 189.
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of the household at the top. Household head was a senior active man, in
most cases husband and father, who had almost absolute authority over
other members of the family. He was responsible for guaranteeing the
continuity of the family line and its economic activity. The authority of his
wife related to domestic matters. Seniority in age conferred prestige for
both sexes, but sex affected status and women stood in the hierarchy lower
than men. Once the head of the household retired and gave place to the
younger one, in most cases his eldest son, he was respected but had almost
no authority. There were some regional variations in inheritance patterns.
There was a principle of first child inheritance, male or female, in some
northern districts and last son inheritance in parts of Kytisha'’. But at the
end of the 19th century, after the promulgation of the Meiji Civil Code, the
practice of male primogeniture, modeled after the custom of samurai
families, became widely prevalent.

From his birth, the future head of the household held the highest status
among the siblings. He was served meals first, took first bath, was better
fed, dressed and educated. His top position in the family hierarchy meant
both privileges and responsibilities. After becoming an active household
head he had a right to inherit the family house and run the business, but in
return he had an obligation to dwell in his parent‘s house after marriage
and support them. He was responsible for the economic welfare and good
name of the entire family including deportment of his brothers and sisters.
The family's welfare and preserving of its line took precedence over the
needs of any individual member. All generations were bound by
interdependency: child was dependent on his parents, younger on elder,
woman on man, aged parent on his child and successor. The successor and
the whole family depended on blessing of ancestors. Therefore preserving
the family line was not limited to producing a future male heir but was also
related to the welfare of the deceased ancestors who were part of ie.
Certain ceremonies had to be regularly held in honor of the deceased, who
took care of the well being of the living members. In this manner, ie
comprises all the people of the same family lineage, not only the living
ones. The ancestors distant in time to the living ones, and the recently dead,
are at the one end of the spectrum. The unborn descendants are on the other.
As the future household head, the eldest son could not marry without his
father‘s permission. He was expected to make his life within the family
and its business. If the father found him unsuitable to be a successor, he
could appoint the second son to be the household head. Should there be no

' Hendry: 1998: 26.
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other son or should none of them be considered suitable to be a successor,
the household head could adopt a husband of the eldest daughter or even a
stranger to sit at the top of the ie hierarchy. There were many possibilities
of adoption and the adopted household head was treated as if he was one of
the family members. However, he had to adjust himself to the customs and
habits of the household. If an adopted head was found unsuitable for the
position, the family council could decide to return him to his original house.
The continuation of economic activity and the preservation of the family
line were more important than kinship or emotional relations. Although the
family property was attached to the household rather than to its individual
members, the household head assumed the de facto right of ownership and
from the time the Meiji Civil Code was promulgated (1898) the family
property was registered in his name''. The head of the family was legally
responsible for the deeds of all family members, who were subordinate to
him. He played a role of a boss in a company.

The status of the second and third son was lower than that of the first born
and diminished down the line to the youngest sibling. Status of daughters
was lower than that of sons. Younger members of the house were thought
to be indebted to the older members for their upbringing and in return had
to take care of the older generation, when they could no longer take care of
themselves. Younger sons had to leave the family house after marriage but
had to support its economic activity when required. They started their own
ie, which were branch families of the original one and were subordinate to
its head. All branch families formed so called dozoku [F]f% and supported
each other in economic activities. In northern Japan, these branch families
maintained a strict hierarchy based on when they were formed. But in the
south such relations tended to be forgotten'?.

Daughters had to leave the family house after the marriage and were
treated as members of husband‘s family. Married brothers who built
separate houses and married sisters who belonged to another family were
thought to be members of other households. They were very much
strangers to the original household. At the same time, a son-in-law who
used to be a stranger could be adopted and take the position of household
head. In this way own children became strangers and a stranger could
become a family member. Emotional links and kinship did not play an
important role in relations between family members. Even today,
obligations toward a sibling who is living in a separate household are

t Itasaka: 259.
2 Hendry ibid.: 26.
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limited to exchanges of seasonal presents and greetings, brief meetings on
occasion of the New Year, or attendance at wedding and funeral
ceremonies. Relations with one's neighbors are much more important in
everyday life than those with the relatives. Rich parents or brothers do not
usually help their poorer children or siblings belonging to a separate
household. In fact there is a saying Kyodai wa tanin no hajimari .56 |3l
ANDAEE Y The sibling is stranger after all.’

From Edo period relations between father and son or husband and wife
were based on Confucian philosophy'’. A woman’s main duty was to be
obedient to her father, husband, his parents and finally to her son, after she
was widowed. The wife of a household head held the lowest status in the
family. She was responsible for taking care of the aging parents of her
husband, doing all the cooking under the instructions of her mother-in-law,
cleaning and washing at home and helping with the household's occupation.
When she had children, their care would be entrusted to a grandmother or
grandfather so that she can devote herself entirely to housework and the
household's occupation. She was perceived as the ie property and her main
task was to produce a male successor. In some cases, she had to remarry
other sons in the family if her husband died at a relatively young age.

The wife of the household head could be easily divorced if she failed to
produce a child, did not please her in-laws, or neglected her work. It was
very easy for a husband to divorce his wife and he did not need to justify
his decision to part with her. He merely wrote a letter of three and a half
lines, saying he gave her leave to go, and certified that she was free to form
any other connections. Wives had no right of leaving their husbands and in
best case they could run away and take refuge in a temple'*. Apparently the
custom of divorcing a wife was quite common, because the divorce rate in
1883 stood at 3.4 persons per thousand people. It was the highest recorded
divorce rate it Japan ever, while the postwar peak - recorded in 2001 - was
2.3 persons per thousand'. 5-9% of children were born to unmarried
motheigs in the late 19th century and the ratio has dropped to only 1%
today .

Household ideology
According to official ideology of kokutai [E|{A established in the late 19th

13 ¢f. Sansom 1990: 73.

" Dunn 1997: 174.
1% Sugimoto 2004: 150.
16 Yamada 1998: 5.
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LIS

century and meaning ‘the distinctive character of Japan’, “the state was to
be organized as a hierarchy ordered family, with the Emperor at the top”"”.
All households were expected to support the fundamentals of the imperial
system. The nation was to be one big family, bound by the system of
branch families dozoku with the Emperor, the father. The head of the
household was given the right to make decisions for family members. He
was equipped with almost absolute power over choosing the marriage
partners for his brothers, sisters and children. The relations between the
generations of family members were based on Confucian principles of
loyalty and benevolence. Sons and daughters were to be loyal to their
parents for benevolence received from them as children. Women were
supposed to obey men in general, and a bride was to be subordinate to her
mother-in-law. Filial piety and duty were found to be of much bigger
importance than emotions like affection and love, which were to be kept
under control. The imperial rescript on education, issued in 1890, justified
the rightness of ie based on the Confucian idea of loyalty and filial piety. It
stated:

“..Ye, Our subjects, be filial to your parents, affectionate to your brothers
and sisters; as husbands and wives be harmonious; as friends be true; bear
yourself in modesty and moderation...” '® The imperial rescript on
education was to be learned by heart and recited every day by all the pupils.
To support the idea of the patriarchal ie system, the household register, or
koseki 77 §& system was introduced in 1872 and the koseki law was
promulgated in 1898".

The traditional family system was formally abolished as ideology in 1947,
with the introduction of the New Constitution and revision of the Civil
Code, prescribing a democratic model of a family system based on equal
rights of husbands and wives. But the koseki system, in which all members
of the household are registered under the household head’s name, was
never abolished. Under the Civil Code, all children of a married couple,
not just the household head, were given equal rights to inheritance and
responsibility for the care of their parents. But the Civil Code makes
provision for a certain amount of family continuity, an essential factor of
the ie stem family system. Article 897 states that one member of the family
needs to be chosen to take care of genealogical records and utensils of
religious rites™.

17 Cf. Hamada ibid.

18 Cf. Mason, Caiger 1997: 295.
1 Shimonaka 1990: 490.

2" Hendry ibid.: 29.
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There are at least five aspects of modern life where the traditional stem
family system remains visible. They will be analyzed below.

1) Family register and resident card system

The history of koseki goes back to 6th century. The family register was
compiled at imperial granaries for the purpose of levying a rice tax. In late
7th century under the ritsuryé 45 government system koseki became a
means of facilitating government control and land distribution. Register
was to be compiled every six years, corresponding to the six year cycle of
the land distribution system. It contained the information such as the name
of the household head, the number of household members, their relations,
positions, ranking, ages, sex, and even physical characteristics. With the
decline of the ritsuryo system and the development of private estates shoen
TE[ compilation of koseki ceased until early in the Edo period, when the
shogunate became concerned over the activities of Christians. The domains
had to compile household registers known as shiimon aratame nimbetsu
cho =M NBIME, which listed temple affiliation in addition to general
information about the household. Such registers were compiled throughout
the Edo period and became the basis for the jinshin koseki T-F1 7 & of
1872, the first nationwide compilation of family records. The Civil Code
enacted in 1898 established the ie system and the family register was
compiled for each family. One person was designated the family head and
was legally responsible for the welfare of all the family members®'. In
1947 the ie system was legally abolished but koseki was not. It still exists
today in 21th century and it operates according to Family Registration Law
kosekiho 7 &% promulgated in 1947. Presently every Japanese national is
registered in koseki, constituting legal proof of his or her status.

The concept of family lineage is built into the practice of both family
registration koseki and ‘resident card system’ jiaminhyo {1 2E. The basic
unit of social organization is still not an individual but a household called
presently sefai 145, Koseki contains data about gender, date and place of
birth and death, parent's names, position among siblings according to the
sequence of birth, marriage, adoption and divorce. Such records of each
household member are kept in the local municipal office. Data about a
married couple and their children are included in one koseki and one
Jjuminhyo. Both koseki and jiminhyo have a vertical structure, with a
household head called hittosha 45855 (koseki) and setainushi iy 3

21 Itasaka: 240.
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(jiiminhyo) at the top. The basic type of the family registration is honseki
AFE ‘registered locality’ or ‘domicile.’ It is usually a place of residence of
the household head, present or past one. Honseki states the address of the
residence and the household head's name in the first row. (The address
does not need to be the one a person is actually living at). Then it describes
the relations between the household head and other members of the family.
The koseki is compiled in the place which is a person's honseki. Few
koseki of the family members are arranged in the order and bound together
in so called kosekibo J= .

Although each household may, in theory, nominate its head, and a few
gender equality laws were introduced in Japan during the late 1990s, nearly
all household heads are male. Some 98% of married couples in 1999
nominated the husband as head of the household®’. The number of male
household heads will increase if we take into account the number of so
called international marriages—marriages between Japanese and foreign
nationals—which accounted for around 5% in 2001. 80% of those
marriages are between Japanese men and foreign women™. It means that
only some 1% of all marriages are between Japanese women and foreign
nationals. Since a foreign national can not be registered in koseki or
Jjuminhyo, all households in which the husband is a foreigner must be
headed by Japanese women. If we extract the number of such marriages
from the total number of marriages, there will be only 1% of households
who nominate woman as a head of the family voluntarily.

In koseki, the name of the household head, which tops the register, is
followed by the name of his wife and children, designated by sex and
sequence of birth. Seniority and sex are still important matters. The eldest
son is called chonan 155, the second one jinan ¥k, the eldest daughter
chajo 7z and the second one jijo Ik #z. Jiiminhyo states the name of the
household head in the first place and his address of present residence in the
second. Foreigners residing in Japan, including foreign spouses, are
excluded both from koseki and from jiminhyo. If a Japanese woman
marries a non-Japanese, her surname and the place of permanent domicile
do not change but the fact of the marriage is mentioned in her koseki. If a
Japanese male marries a non-Japanese woman, the wife's name is
mentioned in his koseki.

Adult, unmarried Japanese (at the age of 20) can leave the koseki of his or

22 Sugimoto 2004: 148.
2 Cf. “More Japanese finding wedded bliss with foreigners”, The Japan Times,
February 8th, 2004.
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her parents and start his or her own one upon application. But most
Japanese remove their names from the original family register and
establish an independent one at the time of marriage. A man who gets
married removes his name from his father's register and establishes one in
his own name. Names of his wife and children are registered in his koseki.
Koseki therefore has a vertical structure similar to that of the ie concept,
with the household head on top and wife with kids registered under his
name. All members of the household must have the same name. A woman
who is getting married and is going to be registered in her husband‘s
family register, must give up her family name and adopt her husband's
name. In a rare case, when a woman is a head of the register, the husband
has to give up his family name and adopt hers. So do all the children. If,
for some reason, the household head decides to change his name, so do all
members of the household. Such practice stems from the Civil Code of
1898, which stipulated that the wife enters the household and bears its
family name.

People who presently want to keep their separate names, e.g. for
professional reasons, usually choose not to legally marry. Mizuho
Fukushima, who in November 2003 was appointed party chief of the
Social Democratic Party, publicly admitted in an interview in 1999 that she
had not registered her marriage because she decided not to change her
name™*. Japan ratified the UN Convention for Elimination of All Forms of
Discrimination against Women in 1985 and enacted the Equal Employment
Law in the following year. In 1999 the Basic Law for Gender Equality
came into effect. In February 1996 the Justice Ministry's Legislative
Council submitted a recommendation to the justice minister that a married
couple be given the choice of changing their family names or keeping them
separatezs.

As a lawmaker, Fukushima became an activist of a civil movement to
allow married couples to have separate surnames. But the revision of the
Civil Code to allow it was not introduced yet because of opposition from
the conservative lawmakers of the Liberal Democratic Party. For almost a
decade the conservative lawmakers in the Diet have been repeating that
separate family names will encourage excessive individualism, will lead to
the collapse of the traditional family system and more divorces. Some even
lamented in 2004 that separate family names will break up the nation. In

2 Yokoyama, Kiho. “Activist finds her Inspiration in her own Family”, The Nikkei
Weekly, March 3th, 1999.

%5 Takahashi, Junko. “Century of change: Marriage sheds its traditional shackles”, The
Japan Times, December 13th, 1999.
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the interview Fukushima said: “I wonder why separate family names
would break family ties? (...) A single surname is not originally a tradition
of Japanese family. It's only a custom in the past hundred years or so that
was forced by the Meiji government”. In May 2001, the number of
people who are in favor of surname choice outnumbered those against, for
the first time, according to the results of an opinion survey conducted by
the Cabinet Office”’.

The idea of a male household head is so deeply rooted in the consciousness
of the Japanese people, that when applying for a child's admission to
kindergarten mothers do not hesitate to write the husband's names in the
row where the name of the child's hogosha 1##% protector’ should be
written. The application form requires the child’s name and the name of the
child's protector. The Japanese word hogosha does not imply sex, but when
I have put my name (mother) on the form, I was told by the principal of the
kindergarten to cross it out and replace it with the father‘s name. There was
no space for the mother's name on the application form. Also the
notification about the child's admission to the kindergarten and all other
notices were sent only to the father and the child. Mother's name was never
mentioned. On the other hand, most Japanese do not realize that foreigners
are excluded from both koseki and jiuminhyo and keep calling foreign
mothers married to Japanese nationals by their husband's names, even if a
foreign wife uses only her maiden name. They are brought up in the belief
that once married a woman has to use her husband's name.

The family registration system is an important deterrent to divorce. If a
couple is going to divorce, the man and woman have to separate their
koseki. Their children have to be moved to the koseki of one parent. The
reproduction of family register koseki tohon 7 £¥EF&EA or koseki shohon
FEPPK is to be submitted on occasions of admission to school, seeking
employment, applying for a passport, registering real estate or getting
married. Children entering a school or looking for a job can be marked as
children of divorced parents, what can still cause social prejudice against
them. Parents who are aware of this fact prefer to remain married to ensure
a better future of their children, even if they personally would prefer to part
with their spouses. According to Sugimoto™", the koseki system preserves
the male advantage of the patriarchal order and protects the ie system in a
fundamental way. One of the disadvantages it gives to women and children

*% Ibid.
" Foreign Press Center Japan 2004: 168.
28 Sugimoto ibid.: 148.
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is the law that a baby born within 300 days of a formal divorce is entered
into the koseki of the household head, who in almost all cases is the ex-
husband.

2) Customary law

After the new, postwar constitution was drawn up, the education system
was reformed and young people became more exposed to the Western
ideas of individuality, freedom and democracy. Japan entered the age of
high economic growth, offering new job opportunities for young people.
The relations between generations living in one house underwent
significant transformation. According to the new inheritance law, the house
property was to be equally divided between the mother and all children (of
a married couple) after the father's death. Due to the rapid industrial
development, the focus of the economy shifted from agriculture to other
primary, secondary and tertiary industries, first of all manufacturing and
service industries. Economic changes weakened the linear family system.
Young people did not need to rely on the family business to survive and
many of them chose to move to urban places to be employed in the
corporate sector. Lifetime employment and seniority-based wage system
were lucrative ideas, especially to young male workers who rushed to cities,
like Tokyo, to chase their own ambitions, independence and stability.
Those young men got married and created their own nuclear families in
cities. In prewar times, most wives, especially in non-samurai families had
to work hard after marriage for economic reasons. In times of growing
economic prosperity, it was a sign of high income and high social status to
divide roles between husband and wife. A typical middle class family in
postwar Japan consists of a husband, who is a salaried company employee
and a wife who is a full-time homemaker responsible for housekeeping and
childrearing. With growing job opportunities for women and more difficult
economic conditions, more married women choose to work after having
children, but their number is still quite low. Presently only 28.5% of all
Japanese women with children aged 3 or less are workingzg.

The post-war family model is still undergoing changes. According to the
results of the Cabinet Office's opinion poll of February 2005 regarding the
roles of two sexes in society, 48.9% of some 3,500 respondents said they
did not agree with the idea that the husband should work outside and the
wife should be responsible for protecting the household. It is much more
than 20.4% in 1979 survey. However 45.2% still agreed with present

% Foreign Press Center Japan ibid.: 173.
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situation of duty division, although they were fewer than the 72.5 % of
1979. 49.8% of the respondents, who agreed with the present model in
which husband is the sole money-earner, were men. But 43.3% of men
think the concept is wrong. 53.8% of polled women disagreed with the
division of duties, but 41.3% agreed with the present model. Recent poll
results show that the position of the husband in the family is declining
slightly. 48.5% of respondents asked who had greater authority in the
household said ‘the husband,” and 22.7% said it was ‘the wife’. The
number of those who answered ‘husband’ was down 7.1% when compared
to the previous survey and the number of those who answered ‘wife’ has
risen by 5.8%. On the other hand polls show that wives are mostly
responsible for the home affairs, because 67.1% of respondents said it was
the wife who controls the home purse, while 14.1% said it was the husband.
Record high percent of women (40.4%) answered that it is better for
women to continue working after having children and only 10.2% were
satisfied with the present model. At the same time polls showed that
division of work and duties between sexes is still quite strong and although
females are ready to take a job, men are not taking a bigger share of
housework. Only 4% of respondents said the husband was in charge of
cleaning the house, 1.2% preparing meals and 3.5% washing dishes.
Housework is still thought to be an unmanly occupation in Japan.

The hierarchical system of ie has broken down with nuclear families but
only at the ideological level. It still exists in the hierarchy in the imperial
family, considered to be a model family for all Japanese. When shown in
public imperial family always appears in the ie order. Emperor walks in
front, he is followed by the empress and the empress is followed by the
daughter. Also Crown Prince is followed by the Crown Princess, who like
the empress does not dare to walk by side of her husband. It is still
common practice in many houses, that the eldest son inherits the property
of the parents. His brothers and sisters sign away their inheritance right for
the sake of the continuity of ie, rather than sell off the whole property and
divide the income. It is so even in cases of household that possesses
considerable property. Even if the land or property is divided equally
among two or more brothers, the eldest son gets the father's house and
receives various family privileges like the supervision over the family
grave. It is the eldest son who usually inherits the family business. There
are still houses with family occupation like craft. But even doctors must
invest such a big amount of money to build their own clinics, that they
encourage the children to enter into family business and continue it. It
often happens that the eldest son receives a better education. He may play
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the role of representative of the family after his father's death, even if he
does not continue his father's business. Household head is the sole
representative of the family at such events as weddings and funerals. Many
parents still expect the wife of their eldest son to take care of them when
they get old and many eldest sons choose to live with their parents after
getting married. Even if the family of the eldest son lives separately, it
often invites the husband's parents to live together when they get sick.
Most Japanese feel indebtedness to their parents and consider it natural to
take care of them when they become old and ill. Many people consider it
shameful to allow old parents to live in nursing facilities, but those
attitudes are slowly changing. More brides decide not to follow the custom
and they choose to divorce rather then to take care of the husband's ailing
parents. Parental authority is in general quite strong in Japan. Many people
in their late 30s who live together, are economically independent and want
to marry, will postpone their marriage plans if they do not get the
permission of their parents—in practice the father of one or both sides.
They simply prefer not to undertake the life decision against the will of
their parents.

Family registers still contain records concerning the seniority of children
born in the family. The ancient distinctions between eldest and younger
sons, and between sons and daughters, have decreased with the smaller
number of children being born, but they have not disappeared™’. Officially,
the smallest social unit in Japan is still not an individual, but setai,
‘household.” Official statistics concerning population matters mention
number of male and female citizens and separately the number of setai.
Although individualism seems to be growing, it still gives way to the needs
of the group and the roles within the family remain clearly differentiated.
Spouses are basically living separate social lives. The husband is devoted
to his company and socializes mainly with co-workers. The wife socializes
with other females who are either mothers, if she is not employed or
female co-workers if she is. Married women do not have many
opportunities of socializing with males and there are very few private,
social and family unrelated events in which both spouses will participate.
There is a clear distinction between the husband and wife's social circle.
Though some couples are quite close and companionable, emotional
intimacy is still not so important. There are few public displays of affection
and married couples tend not to show their intimacy openly, even at home.
A certain reserve is expected to exist between them. The traditional ideal

30 Wakayama ibid.: 190.
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marriage has been one in which a couple are like ‘air’ to each other’'. The
continuity of the family tends to be thought of as more important than
marital gratification. Rearing and education of children seems to be still
sole responsibility of many mothers™.

As mentioned above, each sefai is required to nominate its head and in
98% of all cases it is still the husband who heads the family and bears clear
responsibility for its financial support. According to Ministry of Home
Affairs: “(...) in the case of the father and his first son both earning a living
for the household, the father should be deemed its head in accordance with
commonly accepted ideas, even if the father‘s income is less than that of
the first son. In the case of the father being his first son's dependent in
terms of income tax law and his first and second sons both earning a living
for the household, the first son should be deemed its head even if his
income is less than that of the second son. In the case of neither the father
nor his first son having any income and the second son being chiefly
responsible for earning a living for the household, the first son should be
deemed its head in accordance with commonly accepted ideas, so long as
he is regarded as only temporarily unemployed. The wife becomes the
household head when the husband has no income and the wife earns a
living™**. This shows that although equal rights are in place, the lives of
Japanese are still ruled by “commonly accepted ideas”.

3) Ie model in the countryside

According to Moon™, the character of the traditional household as an
economic entity survived mostly in the countryside, not only in the farm
households but also in minshuku A that is a small hotel or inn serving
local cuisine and offering various tourist attractions, such as hot springs.
But even in the countryside the institution of ie underwent many structural
changes. Rapid economic growth, new job opportunities in cities for both
male and female, the spread of new technology in farm machinery, and
chemical fertilizers contributed to depopulation of the agricultural areas.
There are many households in the countryside where there are only one or
two elder members working on the land. In many cases, children prefer to
look for jobs in cities and are not interested in inheriting the farm land,
which is more burdensome than profitable nowadays.

3! Sekizawa, Hidehiko. “Wives remain at center of home life”, The Nikkei Weekly, May
3rd, 1999.

* Ibid.

33 Cf. Sugimoto ibid.: 179.

** Moon 1998: 122.
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The lack of profit from inherited land is not reinforcing the household
head’s authority any more and it does not give him the absolute economic
power over the family members. Men basically have to depend on wage
earning occupation in winter. Women are able to operate agricultural
machinery and have knowledge about modern ways of cultivating plants.
This enhances their status within the household, especially in the eyes of
elder generation. Thus, these are women who in many cases become the
decision-makers as far as work on the farm goes. They even represent the
household in meetings concerning coordination of agricultural matters. But
the nominal successor, in almost all cases, is a man. He inherits the
household leadership and his family is responsible for the care of aging
parents and ancestor rituals.

The successor to a minshuku hotel household inherits not only property but
also the business. Therefore, such a household has maintained the closest
resemblance to ie as an economic unit. If a minshuku household is a three-
generation one, there is a certain division of labor, but it is not too strict.
Everybody, even the school age children, help in work. Nowadays,
younger people attend specialist schools in cities and they may have
experience of working in regular hotels. They tend to be better educated
than the elder generation and are basically responsible for running the inn
business. It means a transformation of the traditional model, where skills
and knowledge were obtained basically from parents to children and were
mastered through experience. An elderly couple may even be occupied in
supplementary business, like farming for the minshuku needs, and
household head may not necessarily be the person running the core
business. Individual members of a minshuku household are usually not
paid separate wages because they are carrying wuchi no shigoto %MDt
= ’the work of the house’, which is for the household as a whole and not
for any particular member of the group35. Moon notices that “although
there are regional variations, in general two sets of preferences are
observed in the selection of the successor within the household: male
rather then female, and older rather than younger. In short, the eldest son is
the preferred choice... the emphasis is always placed on the continuity of
the household as a corporate group rather than the continuity of any
particular individual within the group™. “(...) Changes in the economic
sphere (...) have not brought about concomitant changes in social

organization, and particularly so as regards the household unit™’,

35 Moon ibid.: 123.
36 1bid: 120.
37 1bid.: 128.
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4) Religious aspect

As stated before, the continuity of ie does not mean solely the living family
members but expands into the memory of ancestors—who are considered
seniors—and living members have an obligations of paying respect to them.
Japanese believe that all ancestors eventually merge into a kind of single
spiritual entity, from which souls emerge for babies who are born in the
family and the continuity of the family lineage is guaranteed. Buddhist and
Shinto ideas are quite mixed in the notion of afterlife. According to Shinto,
a person who dies becomes a deity taking care of the living family
members. But Buddhist funeral ceremonies are more often observed than
Shinto ceremonies. Family funeral ceremonies take place both at home and
in temples. The priest or monk who performs the funeral gives a deceased
family member a posthumous name, printed on a tablet and placed in the
altar butsudan {L38 inside the house - usually located in one of the main
rooms of the dwelling.

There is a distinction between the ancestors who are recently dead and
those who died long ago. The latter are forgotten as individuals and their
names are not even written on most family graves, which can contain ashes
of 5 or more generations. Like the family members registered in the same
family register koseki, all departed forbears share the same family name
and their first names are not important, because they all form one ie. A wife
is supposed to share a grave with her husband and his parents. This
tradition is still valid, but there are more women who decide to separate
from their husbands, at least in the afterlife. One living family member is
found to be responsible for administering the family grave.

A recently dead family member is treated almost as a member of the living
family. His or her altar is situated in the central part of the room and
offerings of food are made on regular basis. The recently deceased is
served coffee and rice or other of his favorite food for breakfast. At lunch
time, he receives a sample of lunch eaten by other family members. At
dinner time he shares a small portion of the dinner set. His favorite
everyday life utensils are kept near the altar and small things, like
cigarettes, may be placed directly on the altar.

There is a custom that a visitor to the house greets the recently dead
ancestor before greeting the living members of the family. After entering a
house, he/she proceeds to the altar, where he/she burns an incense stick. If
a visitor brings a gift for the family, it is usually placed on the altar. The
altar may be shut for some occasions, but it is open during the family
gatherings and important discussions so that the deceased can participate in
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the family affairs.

Many households, especially in the countryside, have also a tutelary Shinto
deity of their own. A deity shelf kamidana #H#}] is kept at home or outside.
The deity is a part of the household and it is believed to protect the
members of the family. It receives New Year's offerings and is supposed to
purify the house in the coming year.

5) Ie as a tool in business management

According to Nakane™®, the role of the ie institution as a distinct social unit
is now played by the company. The company hierarchy has replaced the ie
structure, and the employer who stands on top of it has replaced the head
of the household. Employees equate to household members. A company
‘family’ envelops the employee's personal family. The employer does not
employ just a person with sufficient skills for performing a certain job. He
employs the total man, with his family and private life. Such practice is
called marugakae .4 % *completely enveloped’.

The employer takes responsibility not only for the employee but for his
family members, who in turn let the employee focus on company matters.
The new employee is like a new born family member. He may get
company housing, hospital benefits and can use company recreation
centers, although from the 90-ties companies are not as generous as they
used to be. An employee gets money gifts on occasion of his marriage or
death of a family member. Wives of employees of big companies, like
Toyota, who live in a company houses, do not even need to mingle with
outside women. They create their own, inside world within Toyota
employees’ family.

In times of slower economic development during the last decade of the
20th century, employment systems started to undergo certain changes, but
many big companies still offer lifetime employment and a seniority
payment system. According to Nakane, the postwar employment system
stems from the government policy of wartime, when the factory was
considered a household or a family. The employer was supposed to care for
the material and mental life of his workers and their families. A patriotic
and moral attitude was regarded as more important than professional skills.
‘Draft of Labor Regulations’ (Munitions Public Welfare Ministry
Publication, February 1945) states that: “The factory, by its production,
becomes the arena for putting into practice the true aims of Imperial labour.
The people who preserve these aims become the unifiers of labour.

38 Nakane 1973: 8.
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Superior and inferior should help each other, those who are of the same
rank should co-operate and, with a fellowship as of one family, we shall
combine labour and management™’.

Akio Morita, the late chairman of the board and the chief executive officer
of the Sony Corporation, admitted that the most important job of a
Japanese manager is to develop a healthy relationship with the employees
and “to create a family-like feeling within the corporation™®. A family-like
feeling is achieved by cultivating close internal relationship between co-
workers and developing a family-like atmosphere of warmth, intimacy, and
order.

Japanese business has used the ideological idea of ie in order to unite and
motivate its workers and to weaken the tensions between management and
staff. To achieve this goal, it changed the household head from a scary and
absolute authority into a sensitive and understanding father who knows the
weaknesses of his children. He is tolerant enough not to pursue their guilt
in case of a minor mistake, but gets angry in case of disobedience. He may
even publicly yell at his subordinate and call the employee ‘stupid’ if he
finds him to be a disobedient child. Otherwise, he is a tolerant but
demanding man. According to Morita “it is unwise and unnecessary to
define individual responsibilities too clearly, because everyone is taught to
act like a family member ready to do what is necessary. If something goes
wrong, it is considered bad taste for management to inquire who made the
mistake (...) merit in this company lies precisely in the fact that everybody
recognizes responsibility for the accident and that to find one guilty party
might destroy the morale of all™*'.

The ideal manager in a Japanese family-like corporation is not too
aggressive and autocratic. He is able to organize and supervise the
teamwork of his staff and be part of the group, without becoming too
individualistic and independent. He is expected to be hard working and
willing to devote his personal life to the company and its people. As
seniority, based on years of service in the company, is still one of the most
important factors in choosing a leader, in most cases the manager is older
than his subordinates. His power is restricted by group consensus and his
ability to mediate between opposing factions is considered more important
than his specialist knowledge. If he chooses to ignore the will of his
subordinates, he will loose their devotion and readiness to cooperate, what
will lead to his loss of face.

39 Nakane ibid.: 18.
*0 Morita, Reingold, Shimomura 1987: 130.
1 Tbid.: 149-50.
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According to Morita: “To motivate people (in the company), you must
bring them into the family and treat them like respected members of it”*%,
“The company is the property of the employees and not of a few top people.
But those people at the top of the company have a responsibility to lead
that family faithfully and be concerned about the members™*. Employees
are usually told that all company profits are supposed to belong to them
like the family property belongs to the household members and that
commercial gains are not the main goal of the company. They are made to
believe it, even if they are not offered stock options and the company's
share value does not affect their wages.

When I was working in Seibu Department Stores Ltd, and was undergoing
training for middle rank employees in 1993, we were supposed to answer
the test questions about our duties in the company. One question asked
about the goal of our company business. There were 3 possible replies. I
chose the one that stated it was gaining a profit and was surprised when a
supervisor told me it was a wrong answer. The right one was: “solving the
business problems”.

Earning money is a kind of taboo in Japanese company. It is not in good
taste to ask a future employer about the wage and most young people
applying for a job prefer to wait till they are told what their wage will be.
There is also no custom of negotiating the wages with the employer on an
individual basis. On the other hand, the individual work of an employee
does not belong to him but to the company. If a journalist of a Japanese
newspaper publishes a book based on articles originally written for the
company, it will be published under the newspaper's name and not his.

A Japanese manager is responsible not only for managing the team-work of
his staff, but also for taking care of their personal lives. He usually spends
a lot of time paying personal attention to his subordinates. He can play a
role of the formal go-between in their wedding ceremonies. He entertains
employees after office hours in pubs and restaurants, where while sharing a
glass of alcohol, he listens not only to their grievances related to work but
also problems of their personal lives. In order to foster working relations as
colleagues, Sony's Morita admits he used to have dinner with many young
lower management employees almost every night and talk until late. He
thought that workers who spend a lot of time together develop an
atmosphere of self-motivation.

In return, subordinates are expected to commit themselves to the company
far beyond the official office hours. Family-like unity is best symbolized

42 1bid.: 138.
“ Ibid.: 143.
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by the way employees call their companies. They use the word uchi 7 5
() ’my house’ to call the company they are employed at and otaku 7
%7 (%) ’your house’ when they address another person's place of
work. It is based on uchi soto PN4} distinction, referring to the private and
official spheres of one's life and makes an employee and his skills totally
immersed in the company framework. The expression uchi refers not only
to the place of work, but also the organization, office, or school to which a
person belongs, and it implies emotional group consciousness**.
In a high profile acquisition battle fought by Internet company Livedoor
and Fuji Television Network over control of radio broadcaster Nippon
Broadcasting System in March of 2005, the employees of the radio
broadcaster (excluding managers) issued a document entitled: “An
announcement on which the lives of employees depend” (Nippon
Broadcasting and Fuji TV belong to the Fuji Sankei Group but Livedoor is
an outside company planning a hostile takeover of Nippon Broadcasting.
Hostile takeovers are a rare occurrence in Japan where cross-shareholdings
are common and stockholder's rights overlooked. Fuji Sankei Group
management was struggling to keep Nippon Broadcasting as a part of its
cross-shareholding business group). In the announcement, employees of
Nippon Broadcasting, united like members of one family, strongly opposed
Livedoor president's determination to secure a majority stake in their
company. They justified their stance by saying that “they did not feel any
‘love towards listeners’ in Livedoor president Takafumi Horie's statements”
and that “he planned to make use of financial arrangements rather then to
run media like radio”. “We do not think he understands what it means to
make a responsible program and air accurate news” * wrote radio
employees in the joint declaration of faith to their company.
Yet a family-like company is, in principle, a very anti-family concept,
because it requires the employee to focus on company matters and sacrifice
his own family life for it. It is still basically a husband's duty to work hard
for the company and support his own household. In order to achieve this
goal, he can work as long as he wants and can socialize with his co-
workers or other company employees as much as he wants. He can spend
time in bars and clubs with professional hostesses, if he finds it necessary
for fulfilling his professional duty. He can even leave his family behind and
move to another city or country to work. A practice of unaccompanied job

* Nakane ibid.: 3.
B TY 2P —~DOER L Svda) 5 H B “Risuna e no aijé kanjirarenu”.
Asahi Shinbun, March 4th, 2005.
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transfers is called tanshin funin BLEEMTE: and is still quite common. He
can do so, because his wife understands the social and professional
requirements and she agrees to take the burden of responsibility for raising
the children and doing all the housework. In such a way, the gender role in
corporate family concept is clearly divided between a hard-working
husband and his understanding wife.

Conclusion

The Institution of ie although officially abolished after the War World 11
has not only survived, but thrived in modern Japan. It has only undergone a
significant transformation which made it adjustable to the changing times.
Because of much better access to education and the growth of Japan's
economy, ie has lost its traditional economic value. Family businesses have
ceased to be the sole source of income and the only employment possibility
for the younger generation. It does not offer an ‘everything or nothing’
solution for children and does not give the household head the absolute
authority over other family members.

The system of ie has survived in the underworld organization known as the
yakuza <°< X, which preserves a strict distinction between oyabun $i5y
playing the role of father and kobun ¥%3 who symbolizes a biological
child, although both sides are bound by only simulated kinship, modeled
after ie concept™. The structure of underworld organizations was not
analyzed in this article, because it constitutes different dimension of
society and as such deserves a separate study.

The concept of ie has survived in: 1) the family register and resident card
system where sefai, not an individual, is still the smallest social unit and
family members nominate one person as a household head; 2) customary
law, which in many cases still makes the eldest son the successor of the
family property and business, making him responsible for the welfare of
the aging parents; 3) countryside farm households and family-run
minshuku; 4) the religious aspect - especially in preserving memory of
ancestors who symbolize the continuity of ie; and 5) as a tool in business
management, where a company is conceived as a household and all
employees qualify as family members.

Contemporary Japanese society still operates according to the old,
traditional family system which makes it significantly different from the
societies of western, developed nations.

46 Sugiyama-Lebra 1976: 172.
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Nambo Sokei
Namporoku czyli Zapiski 7 potudniowych stron

Rozdziat
Oboegaki, czyli Spisane 7 pamieci (CZESC 2)

Thumaczenie/translation: Anna Zalewska

<Kontynuacja CZESCI 1, ktéra ukazata sie w zimowym zeszycie Silva
laponicarum.>

17. Kozashiki no dogu wa...

/NEEBR D BN

W matym pokoju dobrze jest postugiwac si¢ utensyliami, ktérym pod
roznymi wzgledami czego$ brakuje. Niektorzy ludzie nie lubia nawet
drobnych uszkodzen. Zupehie nie mozna si¢ z tym zgodzi¢. Trudno jest
moze uzywac wspodtczesnie wypalonych naczyn, ktore sa nadtamane lub
pokryte siateczka spekania. Jednak cenne naczynia, takie jak naczynie typu
chaire na sproszkowana herbate, z epoki Tang, sa tym chetniej uzywane,
gdy sie je naprawi przy pomocy laki.

Dalej wigc, jesli mowimy o zestawieniu utensyliow, to wlasciwe jest
zestawienie wspodtczesnej czarki z chaire z epoki Tang. Cho¢ w czasach
Jukd wspaniate utensylia istniaty w duzej obfitosci, to on sam ponoc
wkiadat swoj skarb, czarke typu ido', do woreczka i obchodzit sie z nia
niczym z czarka typu femmoku’, a do tego dobieral zawsze a to naczynie
na herbate typu natsume’, a to wspblezesnie wypalone chaire.

! Jap. ido jawan. Czarki ido stanowily od epoki Muromachi i réwniez w czasach Rikyi
najbardziej poszukiwany typ ceramiki koreanskiej, szczegdlnie odpowiedni do herbaty
w duchu wabi, czasami ceniony nawet bardziej niz japonska ceramika raku.
Najpopularniejsze wyliczenie drogocennych typow czarek to Ichi raku, ni hagi, san
karatsu, czyli ,,Pierwsze — raku, drugie — hagi, trzecie — karatsu”, jednak istniato
tez wyliczenie stawiajace ido na pierwszym miejscu, a za nim ceramike raku.
Wykonywane byly z szorstkiej, zelazistej glinki o kolorze po wypaleniu
czerwonobrazowym.

2 Jap. temmoku jawan. Typ czarek wytwarzanych w Chinach, w Japonii uwazanych za
najodpowiedniejsze do herbaty na poziomie shin i jako takie szczegodlnie drogocenne.
Uzywane zwlaszcza podczas parzenia z zastosowaniem daisu, stawiane zwykle na
specjalnej podstawce, co podkresla uroczysta atmosferg. Tutaj przyktad czarki Juko
przytoczony jest dla ukazania, jak moze wygladaé kontrastowe zestawienie utensyliow
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18. Meibutsu no kakemono shoji no yakara wa...

LW DT YFTR DN

. , . . . 4 .5 .. . s gy

Ci, ktérzy maja w swoich zbiorach slynne” zwoje’, powinni tez posiasc
. . . 6 . . .

wiedze¢ o obchodzeniu si¢ z wnegka . Jesli po zawieszeniu we wngce obraz

— czarka typu ido, szczeg6lnie chetnie stosowanego przy herbacie w duchu wabi, a
wigc na poziomie so, uzywana tak, jak zwykle uzywa si¢ czarki femmoku, a wigc
wiasciwej dla poziomu shin. Por. rozdzial Metsugo, Po odejsciu: ,,Eki powiedziat: — W
parzeniu herbaty gestej jest tez ponadto poziom s4, a w parzeniu herbaty lekkiej jest tez
najglebsze shin”.

3 Naczynie na sproszkowana herbate, uzywane podczas parzenia, zwykle lakowane, z
pokrywka z takiego samego materiatu i w takim samym kolorycie. Stowo natsume
oznacza ,,owoc jujuby”, ktéry naczynie miato przypomina¢ ksztaltem. Obecnie
uzywane do parzenia lekkiej herbaty, w przeciwienistwie do chaire, uzywanego przy
gestej herbacie.

* Jap. meibutsu. Dost. ,stynne przedmioty”, sprzety uznawane za najbardziej
drogocenne. Te, ktore nalezaty np. do Sen no Rikyli nazwano pdzniej Rikyii meibutsu,
nalezace do Takeno J00, Joo meibutsu itp. Istnialy podziaty ustalajace kolejne szczeble
w hierarchii waznosci w obrgbie meibutsu, np. taki: hémotsu (,,skarby”), omeibutsu
(,,wielkie stynne przedmioty”), meibutsu (,stynne przedmioty™), chitkd meibutsu
(,,stynne przedmioty, ktére odzyskaty stawe”).

5 Jap. kakemono, dost. ,,co$, co si¢ zawiesza”, takze kakejiku, jiku, kakefuku. Obraz lub
kaligrafia, wypisane na karcie papieru lub na jedwabiu, i oprawione w sposob
umozliwiajacy zawieszenie na $cianie, tzn. podklejone papierem i naklejone nastgpnie
na material, ktory tworzy zwdj. U dotu zwdj przyklejony jest do zrobionej z drewna,
kosci stoniowej itp. rolki, jiku, na ktora si¢ go nawija (dlatego caly zwdj bywa tez
nazywany jiku), u gory zas przeczepiony jest sznureczek, kakeo, na ktérym mozna zwoj
zawiesi¢. Zwdj jest jednym z najcenniejszych sprzetdw, jakich uzywa si¢ w drodze
herbaty i pierwsza rzecza, ktdra zwykle oglada si¢ po wejsciu do pokoju herbacianego.
Czgsto do oprawy uzywane sg drogocenne stare materialy, ktérych wzory sa starannie
dobrane do tresci zwoju.

8 Jap. toko lub tokonoma. Jeden z elementéw pokoju herbacianego, wneka w jednej ze
$cian pokoju, o podtodze wyktadanej tatami lub deskami. Wywodzi si¢ z wczesniejszej
wneki stosowanej w stylu shoinzukuri (por. przypis 25 w CZESCI 1) oraz oshiita, deski,
ustawianej przed zawieszonym na $cianie obrazem buddyjskim, na ktérej stawiano tzw
mitsugusoku, ,trzy sprzety liturgiczne” (kadzielnice, wazg z kwiatami i §wiecznik). O
ile poczatkowo wnegka taka, ze wzgledu na to, ze byta umieszczona wyzej niz reszta
podlogi w pomieszczeniu, mogla by¢ przeznaczona do posadzenia szczegélnie
szacownych gosci, to pozniej zyskata funkcje czysto dekoracyjne i oprocz obrazow
buddyjskich zaczgto w niej eksponowaé inne drogocenne przedmioty. W pokoju
herbacianym na $cianie wnegki zwykle wiesza si¢ zwoj z obrazem lub kaligrafig i
ustawia kwiaty w wazonie albo zawiesza kwiaty w wazonie na haczyku umocowanym
na stupie lub na $cianie.
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w ukladzie poziomym’ wyglada, jakby byl przygnieciony przestrzenia od
gory i dotu, mozna opuscic¢ sufit wneki, a jesli obraz w uktadzie pionowym
jest zbyt dhugi, to sufit mozna podnie$¢. Ani troch¢ nie nalezy ubolewaé
nad tym, Zze inne zwoje zle wygladaja we wnece. Wystarczy, ze te stynne
zwoje, przechowywane niczym skarby, beda si¢ dobrze prezentowaé. Jesli
chodzi o obrazy, to sg obrazy lewostronne i prawostronne. W zaleznosci od
ukierunkowania pokoju herbacianego nalezy dobrze si¢ zastanowi¢ nad
umiejscowieniem wneki i odpowiednio wybudowaé pokd;j.

19. Kakemono hodo daiichi no dogu wa...

g EE—DERN

Zaden ze sprzetdéw nie ma pierwszenstwa przed zwojem. Zwoj jest tym, co
sprawia, ze pograzajac si¢ w herbacianym skupieniu, i goscie, i gospodarz
lacza swoje serca i osiagaja droge. Najpierwsze sa tutaj $lady tuszu®
pozostawione przez mistrzow zen. Z szacunkiem odczytujac to, co
wyrazaja znaki, podziwiamy cnot¢ tych, co je napisali, ludzi drogi i
patriarchdw. Nie zawiesza si¢ zwojow wypisanych przez s$wieckich.
Jednakze zdarza sie, ze zawieszane sa zwoje z piesniami drogi
stworzonymi przez poetow. A w pokoju herbacianym o wielkosci czterech i
pol maty nastawienie serca jest juz zupelnie inne niz w pustelni z traw.
Nalezy to doktadnie rozréznié. Te zwoje, ktore lacza w sobie stowa
buddow i patriarchow z cnota tego, ktdry je pisat, sa pierwsze i stanowig
drogocenne skarby. Za drugie uznamy te, ktore cho¢ zawieraja stowa
buddow i patriarchdw, to jednak ten, kto je napisal, nie byl swiatobliwym
mnichem. W zaleznosci od tworcy, zdarza si¢ takze, ze zawiesza si¢ i

" Zwoje eksponowane we wnece sa zwykle oprawione tak, ze sa zawieszane pionowo,
czyli rozwijane od géry do dotu, w przeciwienstwie do makimono, zwojow rozwijanych
w bok, od prawej do lewej, ale sam obraz lub kaligrafia moga by¢ namalowane na
papierze utozonym pionowo lub poziomo.

8 Jap. bokuseki. W Japonii okreslenie kaligrafii wypisanych przez wybitnych mistrzow
szkoty zen, zaréwno japonskich jak i chinskich; najstarsze zachowane i najwyzej
cenione bokuseki to kaligrafie Yuanwu Keqin (jap. Engo Kokugon, 1063-1135), autora
Biyanlu (jap. Hekiganroku, Zapiski blekitnej skaly). Wedtlug przekazéw, Murata Shuko
mial otrzymaé kaligrafie¢ Engo od Ikkyl jako potwierdzenie osiagnigcia przezen
oswiecenia, co stato si¢ poczatkiem szczegoélnego zwiazku drogi herbaty z postacia
Engo. W szerszym znaczeniu bokuseki oznacza kaligrafie, w przeciwstawieniu do
malarstwa.

% Jap. doka, takze kyokunka. Piesni tanka (rzadziej choka), popularne od okresu
Muromachi do Edo, zawierajace pouczenia moralne buddyjskie lub konfucjanskie, a
takze przedstawiajace nauki réznych sztuk, takich jak droga herbaty, sztuki walki, gra
w pitke kemari i in.
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obrazy. Wsrod obrazéw namalowanych przez mnichow z Tang wiele jest
takich, ktore przedstawiajg wyobrazenia postaci buddow i patriarchdw.
Niektorzy ludzie nie zawieszajq takich obrazow, moéwiac, iz pokdj
przypominalby wtedy kaplicg, lecz to zupelnie nie tak. Tym bardziej sa one
godne szacunku i mozna je wiesza¢ w pokoju herbacianym. Eki powiedziat,
iz poktadanie wiary w prawie buddow jest szczegdlnie wazne.

20. Kozashiki no ryori wa, shiru hitotsu...

INEER ) BN —Y

Jesli chodzi o potrawy podawane w matym pokoju, to wystarczy jedna
zupa i dwie lub trzy jarzyny'’, a i sake tez mozna poda¢ odrobing. Do
pokoju urzadzonego w duchu wabi nie pasowalyby zbyt wystawne dania.
Oczywiscie, mocniejszy lub lzejszy smak dobranych potraw nalezy
rozpatrywac podobnie jak wszystko inne w chanoyu.

21. Handai wa tsukue no gotoku shite...
RENY 72 ) I NI VT

Stolik do ryzu wyglada niczym niski stot do pisania i moga przy nim
spozywaé positek dwie lub trzy lub cztery osoby. Taka jest codzienna
praktyka w gajach zen''. Dlatego tez Joo czy Soeki, kiedy podejmowali
herbata go$ci z Daitokuji'> i Nanshiiji”, przy roznych okazjach podawali

1% Okreslenie positku w duchu herbaty wabi, podawanego podczas chaji, pelnego,
formalnego spotkania herbacianego; po takim positku nastepuje gesta herbata. Rikyt
uproscit podawany wdowczas do herbaty positek sktadajacy si¢ z potraw wytwornych i
przesadnie ozdobnych, starajac si¢ stworzy¢ dania smaczne, a jednoczes$nie stosowne
do herbaty wabi. Sktadaly si¢ na nie ryz i jedna zupa, ichijii, do tego potrawy okreslane
tu jako trzy jarzyny, samsai, W rzeczywistoSci zawierajace roéwniez pieczone i
marynowane ryby itp. Potrawy podawane przez Rikyl wyliczone sa doktadnie w
rozdziale drugim Nampaoroku, pt. Kai, Spotkania.

" Jap. zenrin. Swiatynia, klasztor nalezace do szkoty zen; miejsce, gdzie gromadza sie
osoby oddajace si¢ praktyce zen.

12 Swiatynia nalezaca do szkoly rinzai zen, znajdujaca sie w Murasakino w Kioto,
gldwna $wiatynia odtamu Daitokujiha; zalozona na pocz. XIV w., pdzniej podupadta,
odzyskala swietnos¢ w XV w. dzigki staraniom Ikkyt i in. Poczynajac od Murata Shukd
mistrzowie drogi herbaty utrzymywali zwigzki z Daitokuji, m.in. budujac na jej terenie
swoje pustelnie. Rikyli ufundowal na jej terenie bram¢ nazwana Kimmokaku;
ustawienie na niej posagu Rikyl wywotalo gniew Toyotomiego Hideyoshiego i miato
by¢ ostatecznym powodem, dla ktdrego nakazat Rikyl popetnienie samobdjstwa.

" Swiatynia szkoly rinzai zen w Sakai, zalozona w 1556 r., nalezy do odtamu
Daitokujiha. Wielu z ludzi herbaty, mieszkajacych w Sakai, powierzylo si¢ opiece
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dania na stoliku do ryzu. Poniewaz pokoj o wielkosci na przyktad jednej
maty zwyklej i jednej daime, czyli krotszej'*, jest zbyt maty, trudno byloby
taki stolik wnosi¢ 1 wynosi¢. Odpowiedni do tego jest pokdj o wielkosci
dwdch, trzech lub czterech mat, a zwlaszcza czteroipdtmatowy. W pokoju
herbacianym powinno by¢ inne wejscie dla gospodarza niz wejscie do
przyrzadzania herbaty ">, gdyz wnoszenie stolika przez wejscie do
przyrzadzania herbaty nie jest zalecane. Gospodarz najpierw wnosi stolik
do pokoju i przeciera go S$ciereczka, a nastepnie napelnia miseczki
uformowanym ryzem'®, przykrywa je pokrywkami, stawia na miseczkach
do zupy i tak przygotowane ustawia na okraglej drewnianej tacy, ktora
zanosi i stawia na stoliku, za§ zup¢ podaje w wazie na zupe. Rowniez
jarzyne podaje a to w kociotku, a to w misie, to juz zalezy od wygladu
potrawy. Sake wystarczy, jesli si¢ poda raz albo dwa razy, a pije si¢ ja z
pokrywek miseczek do zupy. Goscie powinni zwrdci¢ szczegdlng uwage
na to, by je$¢ schludnie. Ogdlnie rzecz bioragc, potrawy podawane na

duchowej mistrzow zen z tej Swiatyni. Jej drugim z kolei opatem byt Shorei (por.
przypis 51 w CZESCI 1), ktéry doprowadzit do tego, iz zostala podniesiona do rangi
Jissetsu, czyli jednej z ,,dziesigciu $wiatyn”, drugiej po gozan, ,,pigciu gorach”, rangi w
hierarchii waznos$ci $wiatyn szkoly rinzai zen.

4 Rodzaj maty tatami, uzywanej w pokojach herbacianych, mata krétsza od zwyklej o
okoto jedng czwarta, doktadne wymiary poczatkowo nie byly ustalone. W rozdziale
szOstym Namporoku, pt. Sumihiki, Zatarte tuszem, Rikyl tak podaje wielko$¢ daime,
wiazac ja z wielkoScia daisu: ,,Wycigcie paleniska ro po prawej stronie $rodkowego
stupa nazywane jest wycigciem daime, a jest to tak, ze z maty o dtugosci szesciu shaku
i trzech sun (189 cm) usuwa si¢ jedno shaku i cztery sun (42 cm) na glebokos¢ daisu
oraz jeden sun (3 cm) na grubo$¢ parawanu. (...) Miara maty daime jest taka jak
nastepuje: z szeSciu shaku i trzech sun (189 cm) usunaé z drugiego konca jedno shaku i
pieé sun (45 cm) tak jak to zostalo opisane wyzej, pozostaje mata o dtugosci cztery
shaku 1 osiem sun (144 cm)”. Wedlug przekazu Yamanoue Soji (1544-1590, mistrz
herbaty i jeden z gléwnych uczniéw Rikyli) poczatki stosowania daime si¢gaja czasow
Takeno J60. Wprowadzenie daime stworzyto nowe mozliwosci w ukladzie pokoju
herbacianego w duchu wabi; skrocenie maty stwarzato pozadane w stylu soan wrazenie
niewielkiej, ciasnej przestrzeni i skromnosci.

'3 Jap. chatateguchi, nazywane tez sadoguchi lub katteguchi, wejécie dla gospodarza i
jego pomocnikdw, zwykle drzwi fusuma. Dla gosci przeznaczone jest specjalne, osobne
wejscie, nijiriguchi.

'S Jap. mosso. Ryz, ktory zostat uformowany w drewnianej formie; pozniej zaczeto tak
okresla¢ takze ryz, ktérego nalozono doktadnie tyle, ile trzeba dla obecnych o0sdb, bez
mozliwosci doktadki — tutaj prawdopodobnie to chodzi o to drugie znaczenie.
Poniewaz norma byto podawanie ryzu w takiej ilosci, by mozna bylo zjes¢ wigcej niz
jedng miseczke, podanie wyznaczonej ilosci ryzu ma stwarza¢ wrazenie prostoty i
wstrzemigzliwosci, pasujacej do herbaty wabi, a tutaj szczegdlnie do zapozyczonego z
klasztoru zen stolika do ryzu.
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stoliku do ryzu zdecydowanie powinny by¢ przyrzadzone lekko. Jedna
zupa i jedna, a co najwyzej dwie jarzyny, i mozna tez nie podawac juz
niczego do herbaty'’. Poza tym jest jeszcze taki sposéb podawania, ze te
trzy przedmioty: miseczki do ryzu, miseczki do zupy i pokrywki podaje si¢
zawinigta kazda z osobna w barwione indygiem bawetniane chusteczki, zas
uformowany ryz, podobnie jak si¢ to robi w §wiatyniach, wnosi si¢ w misie
i gospodarz naktada go kazdemu z gosci. Mozna tez robi¢ tak, ze goscie
podsuwaja miseczki, do ktorych naktada im si¢ ryzu. Oczywiscie, stolika
do ryzu nie uzywa sie przy potrawach z miesa i ryb'®.

Dopisek:

W zaleznosci od rodzaju jarzyny nalezy podaé¢ odpowiednio po jednej albo
po dwie pokrywki do miseczek.

22. Hachatsubo kozashiki ni mo...

ERE/NEH—F

Zdarza si¢ i tak, ze stdj na herbatg w listkach'’ ustawia si¢ rowniez jako
ozdobe w matym pokoju. Zwykle robi sie tak przy okazji otwarcia stoja™.
Kiedy goscie maja po raz pierwszy tego dnia wejs¢ do pokoju
herbacianego, zawiesza si¢ zw0j i przed nim ustawia si¢ stdj. Wystawiajac
stoj w matym pokoju otwor sloja przykrywa si¢ i mozna tez uzyé
sznureczka do przytrzymywania materiatu, ktérym okrywa si¢ otwor.
Naturalnie, jesli juz obwiazuje si¢ go dhugim, ozdobnym sznureczkiem, to
nalezy to zrobi¢ w sposob prosty i nierzucajacy sie w oczy. Niedobrze jest
chelpi¢ si¢ zastosowaniem przerdznych weztdéw, niby to majacych glebokie
znaczenie. Cho¢ zwykle w matym pokoju nie zaktada si¢ na stdj plecionki

7 Tzn. stodkich ciasteczek, zwykle podawanych tuz przed herbata, i innych dodatkéw
jak owoce, kiszonki itp.

'8 Stolik do ryzu jest przedmiotem zapozyczonym z klasztorow zen, gdzie
obowiazywaly positki $cisle postne, dlatego tez nie jest stosowne podawanie na nim
pozywienia zawierajacego migso i ryby, oznaczajacego ztamanie buddyjskiego zakazu
sessho, zabijania istot zywych.

' Jap. hachatsubo, chatsubo, duzy, ceramiczny st6j, w ktorym przechowuje sie herbate
w listkach przed zmieleniem ich na proszek, matche. Do czaséw Rikyl wysoko cenione
jako jedne z utensyliéw herbacianych, pdzniej ich znaczenie si¢ zmniejszyto.

2 Jap. kuchikiri. Herbata zebrana w danym roku i poddana odpowiednim procesom
produkcji byta nastepnie przechowywana w stojach, bez zmielenia. Zwykle do jesieni
danego roku zuzywano herbatg pochodzaca ze zbioréw z poprzedniego roku, a jesienia
(wspolczesnie w listopadzie, dawniej w dziesiatym miesigcu kalendarza ksigzycowego)
dokonywano kuchikiri, czyli otwarcia dotad zaklejonych papierem stojow z nowa,
tegoroczng herbata. Kuchikiri to takze nazwa spotkania herbacianego, podczas ktorego
odbywa sig uroczyste otwarcie i stdj z listkami jest najwazniejszym sprzetem.
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ze sznura, to jednak przy okazjach innych niz otwarcie sloja mozna ja
zatozy¢, w zalezno$ci od tego, jaki to jest stdj.

23. Sutetsubo to iu koto ari.

BELWVWSILHY

Mowi sie czasem o sutetsubo, czyli ,,porzuconym stoju na herbate”. Gdy

Kojimaya Dosatsu®' nabyl prawdziwy sldj na herbat@zz, a byt to st¢j tak

pickny, ze az byto o nim glosno w tym czasie, wielu ludzi wyrazato cheé

obejrzenia go, jednak Dosatsu mowit:

— Jakzez miatbym ustawia¢ jako ozdobeg taki stoj, ktory nawet imienia
nie ma> — i tak przez skromnos¢ nie wystawiat stoja na pokaz.

Pewnego razu goscie zaproszeni na spotkanie herbaciane takie jak zwykle,

przybyli do niego, usiedli na taweczce i przez postanca przekazali

gospodarzowi takie stowa:

— Przyszlismy tu dzi§ przede wszystkim powodowani wielka checia
ujrzenia stoja. Nie wejdziemy, jezeli go nie wystawisz.

Nic juz na to nie mogac poradzi¢, Dosatsu wzial stdj i nalozywszy jedynie

ostone na gego otwor, potozyt stdj na boku, na podtodze przy drzwiczkach

dla go$ci®, a sam udat si¢ powita¢ zgromadzonych.

2! Kojimaya Désatsu (?-?). Mieszczanin z Sakai, cztowiek herbaty, wspotczesny Riky;
znany z tego, iz miat w swoich zbiorach stynne sprzety, takie jak opisany tutaj stoj na
herbate, obraz z kaligrafia Muji (jap. Mokkei, 1280-1294, chinski malarz, bardzo
ceniony w Japonii) i in.

22 Jap. matsubo. Okreslenie chatsubo, czyli stoja na herbate w listkach, dla odroznienia
od chaire, naczynka na sproszkowana herbate, gdyz sloje takie poczatkowo nazywano
rowniez chaire. Stowem matsubo nazywano takze stoje bez wzoréw itp typu ruson
tsubo, czyli ,,;st6j z Luzonu” (W rzeczywistosci sprowadzane z Chin, droga morska
przez Filipiny), szczegdlnie cenione jako stoje na herbate w listkach.

2 Sprzety herbaciane, a zwlaszcza te szczegdlnie cenne, czestokroé obdarzane byty
wlasnymi nazwami, mei; nadawano je czgsto podczas spotkan herbacianych,
nawigzujac do postaci tworcy, wlasciciela, okazji, gdy sprzgt zostal pokazany, wiersza
itp.

24 Jap. nijiriagari, kuguri, pézniej raczej nijiriguchi, dost. ,,drzwiczki do wsuwania sie
na kleczkach”. Do pokoju herbacianego goscie wchodza specjalnie dla nich
przeznaczonym wejsciem, matymi drzwiczkami zwykle o szerokosci jednego shaku,
dziewigciu sun i pigciu bu (58,5 cm) 1 wysokosci dwoch shaku, dwoch sun i pigciu bu
(67,5 cm). Takie wejscie dla gosci prawdopodobnie przyjeto si¢ na state w architekturze
drogi herbaty juz w czasach Rikyli. Wchodzac przez tak niewielkie drzwiczki kazdy z
gosci musiat si¢ zgiaé i sktoni¢, co wywotywato poczucie rownosci wszystkich i pokory.
W niektdrych pokojach herbacianych budowano specjalne tzw kininguchi, czyli wejscie
dla szczegdlnie dostojnych gosci.
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Gdy goscie odsungli drzwiczki, zobaczyli, iz obok nich lezy przewrocony
stoj. Poprosili gospodarza, by ustawit sto] we wnegce, a wtedy Dosatsu
wyszedt do nich i wypowiedziat takie oto stowa:

— Wyjalem go, poniewaz po wielokro¢ wyrazaliScie takie Zzyczenie,
jednak nie jest to slgj, ktéry mozna by ustawi¢ we wnece. Porzucitem
go tam z mysla, ze co najwyzej przechodzac koto niego obdarzycie go
spojrzeniem. Zechciejcie obejrze¢ go tam, gdzie jest.

Jednakowoz goscie po wielokro¢ sprzeciwiali si¢ 1 wreszcie po tym jak juz

obejrzeli stdj, Dosatsu ustawil go we wnece. Stoj ten pdzniej otrzymat

nazwe Kojimaya no Shigure, Jesienny deszczyk » Kojimai. Ludzie
zachwycili sie ta historig i ,,porzucony st6j” stat si¢ modny.

Soeki powiedziat:

— Oczywiscie, w zaleznosci od sytuacji mozna tez wprowadzi¢ i taki
pomyst, jednak jesli robi si¢ to tylko po to, by pokazac stoj, o ktory
prosza goscie, to uprzejmiej bytoby ustawi¢ go we wnece. ,,Porzucony
stoj” jest klopotliwy. Z pewnoscia nie jest to co$, co nalezy
nasladowac.

24. Furo ni te sumi, shobo shite...

BRI TR, BTELT

Gdy ngfwane jest letnie palenisko furo, goscie nie prosza o pokazanie
wegla *° . Mozna jednak, gdy wszystkie kolejne czynnosci zostana
zakonczone, obejrze¢ utozenie popiotu i zmieniajacy si¢ ogien.

* Shigure to deszcz, ktory pada od poznej jesieni do poczatku zimy, to padajac, to
przestajac. Wedtug przekazu Yamanoue Soji szkliwo na tym sloju wywotywato
wrazenie padajacego deszczu, a ponadto pdzna jesien to pora, kiedy dokonuje si¢
otwarcia stojow z herbata, stad nazwa tego stoja.

% Jeden z elementéw parzenia stanowi sumidemae, czyli uktadanie wegla w palenisku
przez gospodarza, czemu przygladaja si¢ goscie. Gdy uzywane jest ro, palenisko
zimowe, w momencie, kiedy gospodarz przygotowujac si¢ do uktadania wegla omiata
miotetka z pidr drewniang rame¢ okalajaca palenisko, goscie przysuwaja si¢ do
paleniska, by przyglada¢ si¢ czynnosciom gospodarza. Kiedy gospodarz dotozy do
paleniska ostatni kawalek przygotowanego wegla, goscie wracaja na swoje miejsca. Nie
robi si¢ tego przy furo, czego przyczyna moze byc¢ to, ze furo ustawiane jest trochg dalej
od gosci, na macie, na ktorej siedzi gospodarz, i niemozliwe bytoby zebranie si¢ wokot
paleniska, tak jak przy ro; ze wzgledu na budowg furo, utozenie wegla w palenisku nie
bytoby tez tak dobrze widoczne. Inne mozliwe wytlumaczenie tego jest takie, ze latem,
kiedy jest goraco, gospodarz nie zaprasza gosci blizej paleniska, czyli blizej ognia.

7 Istnieje wiele sposobow ozdobnego uktadania popiotu w palenisku letnim (podczas
gdy nie ma ich w zimowym), nazywanych haigata, ,,forma popiotu”. Zwykle formy
takie sa symbolicznym odwzorowaniem form naturalnych: gor itp. Oprocz funkcji
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25. Tsurube wa tsukubaite...
YNWNRNY I NRET

Kwadratowy cebrzyk, tsurube™, nalezy stawiaé na podtodze przyklekajac.
Nie powinno si¢ go pdzniej przesuwac. Moze tez sta¢ w tym miejscu az do
konca. Nalezy go uprzatna¢ dopiero po wyjsciu gosci. Wiele jest
dotyczacych go przekazow ustnych i sposobow postugiwania si¢ nim.

26. Shin no teoke wa te o yoko ni oki...

B/ FRNFIH=E

Niektorzy twierdza, iz okragly ceberek, teoke™, z poziomu shin, nalezy
ustawia¢ raczka w bok, zas kwadratowy cebrzyk tak, by raczka byla
ustawiona pionowo. Inni za§ mowia, iz nalezy stawiac¢ okragly ceberek tak,
by raczka byta ustawiona pionowo, a kwadratowy cebrzyk — raczka w
bok. Eki mowil, iz oba nalezy ustawiac raczka w bok. Jesli ustawi si¢ je
tak, by raczka byla skierowana pionowo, to przede wszystkim
czerpakiem30 bedzie si¢ zahaczalo o nig i trudno bedzie nim poruszaé. W
przypadku utensyliow, co do ktérych juz wczesniej byloby ustalone, iz
raczke nalezy ustawiaé pionowo — nic juz nie mozna by poradzi¢, ale
skoro sa to utensylia, ktére nie maja ustalonych metod postugiwania sig, to
mozna robi¢ tak, jak jest wygodnie. Okraglego ceberka nalezy uzywac
wylacznie przy zimowym palenisku ro. Nigdy nie nalezy go uzywaé przy
letnim palenisku furo. Kwadratowego cebrzyka mozna uzywaé o kazdej
porze roku, jednak najlepiej jest stosowac go przy przecinaniu otworu stoja
na herbate albo przy porannych spotkaniach.

ozdobnych, ulozenie popiotu ma tez stuzy¢ stworzeniu dobrych warunkéw dla
rozniecania ognia w danej porze roku.

28 Jap. tsurube, kwadratowe wiaderko z raczka, uzywane jako mizusashi, czyli naczynie
na czysta, zimng wodg¢. Wedlug przekazéw, to Takeno J60 mial pierwszy uzy¢ jako
mizusashi prawdziwgo drewnianego cebrzyka od studni, chcac od razu zanosi¢ do
mizuya wod¢ zaczerpnigta ze studni. Obecnie nie sa znane przyczyny, dla ktérych
Rikyti zaleca takie, a nie inne obchodzenie si¢ z tym sprzgtem.

? Jap. teoke. Okragle drewniane wiaderko; wedlug przekazéw, Murata Shukd,
zainspirowany lakowanym okraglym ceberkiem Ashikagi Yoshimasy, miatl pierwszy
zastosowac zwykly ceberek z drewna cedru japonskiego.

30 Jap. hishaku, bambusowy czerpak z mata gtowka i dhuga, cienka raczka; czerpie sie
nim zimna wodg¢ z mizusashi i wrzaca z kociotka.
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27. Fuji no kai ni wa ikanimo...

REDOEIZANADNZYH

Podczas spotkan zwolanych niespodziewanie nalezy postaraé¢ si¢ uzyé
chocby jednego czy dwoch sprzetow stanowiacych skarby gospodarza, a
wszystkie czynnosci nalezy wykonywaé w najbardziej formalny sposdb, na
poziomie shin. W sercu za$ nalezy zachowaé stan ducha nieformalny, na
poziomie so.

28. Kozashiki no hanaire wa...

INEERR ) TEAN

Do matego pokoju pasuje naczynie na kwiaty zrobione z kawatka todygi
bambusa, koszyk, tykwa i inne. Naczynia metalowe’' zasadniczo pasuja do
pokoju o wielkosci czterech i poét maty. W matym pokoju tez moga by¢
uzyte, jesli tylko do niego pasuja.

29. Mentsu no koboshi, tojime o mae ni...

AvY ) aRy, bFHTREI=

Soeki mowil, iz naczynie do wylewania wody, zrobione z wygietego
cienkiego kawatka drewna’’, nalezy ustawiaé ztaczeniem do siebie, i
podstawke pod pokrywke > zrobiona z ucietego kawatka bambusa —
rowniez sgczkiem do siebie. Tymczasem Doan 3% miat nakazywac, by

3! Naczynia z brazu i innych stopéw; sprowadzane z Chin i innych krajow Azji
Potudniowo-Wschodniej, byly w Japonii wysoko cenione i zwykle traktowane jak
przedmioty z poziomu shin, dlatego tez Rikyl opisuje je jako bardziej stosowne do
wigkszego pomieszczenia.

32 Jap. mentsu lub mentsii, inaczej magemono, naczynie do wylewania wody, ktérego
bok zrobiony jest z jednego, cienkiego pasma drewna, zwykle czerwonego cedru;
ztaczenie jest bardzo ciasno spasowane i przytrzymane cienkimi paskami z kory drzewa
wisni i in. Wedlug przekazow, Takeno J60 miat pierwszy zastosowac takie naczynie w
mizuya, a Rikyl rowniez w pokoju herbacianym.

33 Jap. futaoki. Niewielka podstawka, na ktéra odktada sie pokrywke kociotka w trakcie
parzenia herbaty, w herbacie w duchu wabi czgsto z prostego, swiezo ucietego kawatka
bambusu; réwniez z innych rodzajow drewna, ceramiki, metalu itp., o wielu ksztaltach,
jak figurki zwierzat (zwlaszcza zodiakalnych), ludzi itp.

** Sen no Doan (1546-1607), syn Rikyi, cztowiek herbaty, m.in. wraz z Rikyd byt
mistrzem herbaty u Hideyoshiego. Jego styl byl okreslany jako g6 no cha, ,herbata
twarda” lub do no cha, ,herbata dynamiczna”, w przeciwstawieniu do herbaty Shoana,
adoptowanego syna Rikyt i jego spadkobiercy, ktora okreslano jako jii no cha, ,herbata
migkka” lub sei no cha, ,herbata spokojna”. Znany jest uklad pokoju herbacianego

41



zardwno zlaczenie, jak i sgczek podstawki pod pokrywke byly zwrdcone

na skos w stron¢ gosci. Kiedy zapytalem, jak to rozstrzygnac, Eki

odpowiedziat:

— Ogdlnie, czy to na macie na utensylia, czy na polee®, czy to wtedy,
gdy utensylia sa ozdobnie ustawione™, czy wtedy, kiedy doklada sie
wegla i parzy herbate — zawsze utensylia ustawiasz tak, by byly
zwrécone do ciebie. Rowniez ustawienie sprzetdw wzgledem siebie
nie jest pomyslane tak, by stuzylo pokazywaniu ich gosciom. A c6z
dopiero w trakcie czynnosci przyrzadzania herbaty — nigdy nie
powinno si¢ obchodzi¢ ze sprzgtami tak, jakby si¢ je pokazywalo
gosciom. Gdyby tak bylo, to czyz nie trzeba by wtedy rowniez chaire,
naczynie na herbatg, ustawiaé¢ bokiem, by goscie dobrze je widzieli?
Naturalnie, kiedy wystawia si¢ sprzgty do obejrzenia, gdyz goscie o to
poprosili, to zwraca si¢ je przodem do gosci. Zrozumienie takich
spraw jest niezwykle wazne. Zwlaszcza jesli chodzi o podstawke pod
pokrywke, to dotart do mych uszu przekaz méwiqcy, iz §dy Noami
uzywat przy parzeniu podstawki z pieczgci mistrza Linji™, to znaki
na pieczeci zwracal tak, by sam mogt je odczytaé, i mowil ponoé, zeby
zwracaC je w strong raczki czerpaczka. To samo dotyczy podstawek,
ktére maja ksztalt zywych stworzen. A skoro by si¢ zwracalo
bambusowa podstawke seczkiem ku gosciom, to czyz nie nalezato by i
podstawki z pieczg¢ci ustawic tak, by goscie mogli odczyta¢ znaki na
niej? W obu przypadkach bytoby to bledem. I tak samo ustawianie
naczynia z wygigtego kawatka drewna ztaczeniem do siebie powinno
by¢ uznane za zgodne z prawdziwym znaczeniem tej zasady.

przez niego zaprojektowany, a takze sprzety, jakie szczegodlnie cenit badz ktérych
wykonanie zlecit.

35 Jap. tana. Istnieja rézne rodzaje potek uzywanych podczas parzenia herbaty,
wykonanych z réznych gatunkéw drewna, w tym takze zamykane szafeczki. Ustawia
si¢ na nich rozne sprzety, takie jak mizusashi, natsume, ktadzie si¢ czerpak itp.

36 Jap. kazarioku. W zaleznosci od rodzaju parzenia, okazji itp przed parzeniem i po
nim mozna zostawi¢ niektore z uzytych utensyliow w pokoju herbacianym dla ozdoby,
np czerpak i podstawke pod pokrywke kociotka.

3 Wedlug przekazéw, piecze¢ uzywana przez Linji miata trafi¢ do rak Ashikagi
Yoshimasy, ktory zrobil z niej podstawke pod pokrywke i bardzo wysoko ja cenit.
Yoshimasa przekazat t¢ podstawke Noamiemu, ktory z kolei uzywat jej zawsze wraz z
dwoma innymi stynnymi sprzgtami. Pdzniej na jej wzdr zostala stworzona forma
podstawek o ksztalcie pieczeci.

38 Jap. Rinzai (—867), chinski mistrz zen z czaséw dynastii Tang, tworca szkoly rinzai
zen; wielu japonskich mistrzow herbaty bylo zwiazanych ze szkola rinzai, przyjmujac
przewodnictwo duchowe jej mnichow.
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30. Sei takaki chaire wa...

A BIFRAN

Wysokie chaire, naczynko na herbate, wyjmuje si¢ z woreczka” tak, by
woreczek zsuna¢ w dot, a niskie chaire — tak, by podnies¢ je do gory.

31. Nogake, kariba nado nite...
BAr. ¥R F=7

Zdarza si¢ tak, ze zaprasza si¢ go$ci na spotkanie herbaciane przy okazji
rozrywki wsrod fak™ lub polowania. Gdy Soeki podawat herbate na gorze
Daizenji*', ja, glupi mnich, towarzyszylem mu i zajmowatem si¢ sprawami
kuchennymi, dlatego tez moglem dobrze przyjrze¢ si¢ temu, co robit.
Soeki powiedziat, iz wprawdzie herbata podczas rozrywki wsrod tak nie
rzadzi si¢ osobno ustalonymi prawami, jednak trudno jest jg przygotowac,
jesli nie opanowato si¢ najpierw wszystkich podstawowych zasad. Przede
wszystkim, jesli gosci porwie pickno krajobrazu, nie poswigca glebokiej
uwagi samemu spotkaniu. Najwazniejszg sprawg jest staranie o utrzymanie
skupienia gosci. Dlatego tez dobrze jest uzyé szczegdlnych sprzetow,
takich jak drogocenne chaire. Na gorze Daizenji uzyte zostato chaire typu
shiribukura, o szerokim spodzie, wlozone do herbacianej skrzyneczki*.
Nalezy to dobrze rozwazy¢. Pierwsza zasada jest, iz naczynia nalezy
optukiwa¢ woda, by wywota¢ poczucie §wiezosci. Jesli wzbudzimy zbyt
duze ozywienie, spotkanie bedzie wygladato jak przyjecie, za$ jesli
bedziemy zachowywaé sie chtodno, to uwage gosci pochtonie piekno
krajobrazu. Trudno o powodzenie, jesli gospodarz nie jest wprawny.

32. Nogake wa, nakanzuku sono tochi no...

3 Tutaj fukuro, zwykle shifuku, ozdobny woreczek uzywany zaréwno do ochrony
chaire w trakcie przechowywania, jak i podczas parzenia herbaty, czgsto wykonany z
drogocennych, starych materiatéw, o ustalonych wzorach, takich jak np Satsuma kando,
,.sciezka typu Satsuma”, czy chosokamon, ,,we wzor motyli, traw i kwiatow”.

40 Jap. nogake. Majéwka, piknik, spotkanie towarzyskie na $wiezym powietrzu
organizowane zwykle wiosng lub jesienia; pdzniej tego stowa zaczgto tez uzywaé w
znaczeniu spotkania herbacianego na dworze. W Namporoku bywa uzywane w obu
tych znaczeniach.

! Identyfikowana dawniej zwykle jako gora Daizenji w Kurume, pow. Mizuma, na
Kyiishii, obecnie Kumakura Isao (Nampaoroku o yomu, Czytajqc Namporoku, Kioto
1983, str. 72) sugeruje, iz jest to gora w miejscowosci Tagawa, rowniez na Kytishii.

2 Jap. chabako. Przenosne pudetko na podstawowe sprzety herbaciane: naczynia na
herbate, czerpak, pedzel itp., uzywane w podrozy lub podczas piknikow.
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BTN P

Podajac herbatg wsrod tak nalezy wybra¢ w okolicy miejsce szczeg6lnie
urzekajace czystosciag. Zwykle dobre sa miejsca w cieniu sosen, nad
brzegiem rzeki czy wsrdd murawy. Najwazniejsze powinno by¢, by serca i
gospodarza, i gosci byly czyste i nieskalane. Jednakowoz, nie jest tak, by
tylko na ten czas nalezato je oczysci¢. Jedna droga herbaty zawsze byta
miejscem dazenia do osiagnigcia drogi43; trudno jest nig podazac temu, kto
nie jest wolny od skalan i oddalony od pospolitego s$wiata. Kiedy
przyrzadza ja cztowiek niedojrzaty, chanoyu wsrod tak, na ognisku z
chrustu, jest niczym wigcej niz tylko nasladownictwem. Ani co do
czynnosci przy parzeniu, ni co do wszelkiego rodzaju sprzgtéw nie ma
ustalonych praw. Jednak dlatego wtasnie, iz nie ma ustalonych praw,
prawem jest wielkie prawo. Jego wykladnia jest taka, iz po prostu nalezy
calym sercem dazy¢ do osiagniecia drogi, a jako ze jest to sztuka
wykraczajaca poza formy, ktos, kto nie wnika gleboko, nie powinien si¢
nig zajmowaé. Czlowiek herbaty w naturalny sposéb pozna, iz nadszedt
czas, kiedy moze si¢ podjac przyrzadzania herbaty wsrod tak.

33. Joo, wabi chanoyu no kokoro wa...

R, VER/ B DN

Joo powiadal, iz jesli chodzi o istote chanoyu w duchu wabi, to piesn

autorstwa szlachetnego Teiki**, zawarta w Nowym zbiorze piesni dawnych i
45

nowych™:

Gdy patrze w dal, nie ma ni kwiatow ni barwnych lisci
Jesienny zmierzch w sitowiem krytej chatce nad zatoka

wyraza go w petni. Kwiaty i barwne liscie mozna poréwna¢ do
wspaniatosci herbaty przyrzadzanej w gabinecie pisarskim, z uzyciem

* Por. przypis 10 w CZESCI 1.

* Fujiwara Teika lub Sadaie (1162-1241), wybitny poeta i krytyk literacki, syn poety
Shunzeia, jeden z redaktoréow antologii poezji Nowy zbior piesni dawnych i nowych
oraz innych zbiordw, znawca literatury klasycznej; szczeg6lnie ceniony jako poeta
przez ludzi herbaty.

4 Shinkokinshii, pelna nazwa Shinkokinwakashii, czyli Nowy zbior piesni japonskich
dawnych i nowych (1201-1205), 20 tomoéw, ok. 2000 wierszy tanka, powstal pod
redakcja m.in. Fujiwary Teiki i Fujiwary letaki na polecenie cesarza Gotoba; utrwalit
nowy, romantyczny i bogaty styl poetycki.
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daisu. Kiedy przyjrzec¢ si¢ dlugo i uwaznie tym kwiatom i lisciom, otworzy
sie obszar, w ktorym nie ma ni jednej rzeczy™, kryta sitowiem chatka nad
zatoka. Kto nie zna kwiatéw 1 barwnych lisci, ten nie bedzie zdolny od
razu zamieszkaé w tej chatce. Lecz kiedy przyjrzy im si¢ uwaznie, wtedy
dostrzeze, ze kryta sitowiem chatk¢ wypetnia melancholijny spokoj. To
wtasnie, uznat J60, wyraza istote herbaty.

Tymczasem Soeki powiedzial, iz znalazt inng strofe, 1 zawsze wypisywat te
dwie razem, wierzac w to, co wyrazaja. Piesn letaki®’ z tego samego
zbioru™ brzmi:

Temu, kto czeka tylko na kwiaty, pokazatbym
wiosng w trawkach wyrastajacych sposrod $niegu, w gorskiej wiosce

Nalezy ja doda¢ do pierwszej piesni i poprzez nie dwie osiggnaé
zrozumienie. Ludzie §wiatowi rozgladajac si¢, kiedy tez zakwitng kwiaty
na tej gorze czy w tamtym lesie, od rana do wieczora poszukujg ich na
zewnatrz, a nie wiedza, iz 1 owe kwiaty, i barwne liscie sa w ich duszach.
Ciesza ich tylko te barwy i ksztalty, ktore widza wtasnymi oczami. Tak
gbérska wioska, jak i1 kryta sitowiem chatka nad zatoka sga peilne tego
samego, melancholijnego smutku. Wszystkie zesztoroczne kwiaty i barwne
liscie catkowicie przykryt $nieg, gorska wioska stala si¢ miejscem, w
ktérym nic nie ma i w tej zupetnej melancholijnej samotnosci jest tym
samym, co chatka nad zatoka. A zatem, w tej sferze, gdzie nie ma ni jednej
rzeczy, w sposob naturalny powstaja tu i tam poruszenia, z ktorych
samoistnie budzg si¢ odczucia. I tak samo wlasnie, jak gdy nadchodzi
wiosna 1 witamy ciepto stofica, a spomi¢dzy placht §niegu, ktéry pokrywat
dotad wszystko, zieloniutkie trawki to tu to tam wypuszczaja mtode pedy
po dwa, po trzy listki, tak tez to, co jest prawdziwe, istnieje bez
oddzialywania dodatkowe;j sity. Tak wtasnie Soeki rozumiat tg piesn.

46 Jap. muichimotsu, obszar o$wiecenia, wolny od wszelkich zanieczyszczen, ktorych
umyst moglby si¢ chwytaé. Odniesienie do stow honrai muichimotsu, czyli ,,0d
poczatku nie ma ni jednej rzeczy”, pochodzacych z opisujacego stan os$wiecenia
wiersza szostego patriarchy szkoty zen, Huinenga (jap. End, 638-713), odnotowanego
m.in. w Liuzutanjing, jap. Rokusodangyo, czyli Sutrze szostego patriarchy, wygloszonej
z podywzszenia.

47 Fujiwara Tetaka (1158-1237), jeden z redaktordw i poetdw Nowego zbioru piesni
Jjaponskich dawnych i nowych, pozostawit zbidr wiasnych poezji Gyokuginshii, Zbior
strof piesni picknych niczym klejnoty; szczegdlnie ceniony za pigkno opisowego jezyka
poetyckiego.

8 W rzeczywistosci piesn ta zawarta jest nie w Nowym zbiorze..., lecz w zbiorze poezji
Ietaki oraz w Roppyakuban utaawase, Konkursie poezji w szesciuset rundach (1193).
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Jesli chodzi o rozumienie tych piesni przez droge piesni®, to zapewne
istniejg jeszcze inne wazne punkty, ale tutaj zapisuje to, co ustyszatem
odnosnie tego, z jakim zamystem Jo0 i Rikyl wpletli te dwie piesni w
swojq droge herbaty.

Tak oto Soeki gigboko poswieciwszy sie drodze, osiagnatl zrozumienie
wielu spraw, lecz gdziezby tacy, jak ja, ghupi mnich, mogli ogarna¢ to
mysla. To zaprawde rzadki cztowiek drogi godny najwstze%o szacunku,
za$ to, o czym myslimy po prostu jako o drodze herbaty’, jest droga
o$wiecenia patriarchow i buddéw. To wspaniate, to zaprawde wspaniate®'.

Jesliby w powyzszym teks$cie Spisanego z pamieci znalazly sig¢
jakiekolwiek omyiki, pokornie prosz¢ o powiadomienie. Cho¢ spisywatem
wszystko za kazdym razem, gdy styszalem opowies¢ mistrza, to jednak,
jako Zze moje zrozumienie jest niedoskonate, réznice moga by¢ tak wielkie
jak miedzy btotem a oblokami, zwlaszcza ze zapisywalem w sposob
skrotowy. Jednak nie cheg teraz tego spisywaé od nowa, dlatego pozwalam
sobie przedstawi¢ to w takiej postaci.

Z szacunkiem

Nambd

tu piecze;é52

piaty dzien jedenastego miesigca
do rak mistrza Soekiego

wlasnym pedzlem Rikya™

Powyzsze rozliczne luzne gawedy zostaly spisane i czyz nie nalezy tego
raczej zatowac? Jednakze miejsc, ktore bylyby btedne, nie ma. Tak czy
inaczej, dobrze si¢ stanie, jesli te kartki zostana uzyte do podklejenia
czegos.

Z szacunkiem

* Jap. kado. Poczynajac mniej wiecej od schytkowych lat epoki Heian sztuke
komponowania poezji zaczgto postrzegaé jako droge, jap. do lub michi, taka jak
pozniejsza droga herbaty, czy budo, droga walki itp.

>0 Por. przypis 24 w CZESCI 1.

! Tutaj koficzy sie tekst rozdzialu Oboegaki. Nastepnie w kopii Neisetsu sa
zamieszczone dwa listy, jakie mieli wymieni¢ Sen no Rikyti i Nambd.

52 Stowa ,,tu piecze¢” w obu listach dodane sa fioletowym tuszem.

33 Dodane fioletowym tuszem.
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Soeki
tu pieczed
do rak Nambd™*

Ten oto tekst Namporoku to prawowita kopia tekstu spisanego osobiscie
przez mistrza Nambd Sokeia oraz opatrzonego stowem koncowym i
pieczgcia medrca Rikyil. Jedynie pod jednym zwojem, Po odejsciu, nie ma
pieczeci etc. Rikyl. A to dlatego, ze zostal on napisany juz po odejsciu
medrca. Wszystkie czgSci majg posta¢ zwojow, okladki sa podbite
uzywanym papierem wzmocnionym sokiem z persymon, maja bambusowe
rolki i ptaskie sznureczki z baweky.

Sposrdd catosci siedmiu zwojow, pig¢ zwojow zostalo skopiowanych w
trzecim roku ery Jokyd (1686), dwa zwoje w trzecim roku ery Genroku
(1690). Okolicznosci kopiowania sa w catosci opisane pod koniec zwoju
Po odejsciu.

Hiragana i katakana mieszaja si¢ w tekscie zgodnie z tekstem pierwotnym.
Ponadto wskazowki sa zaznaczone cynobrem zgodnie z tekstem
pierwotnym.

Fioletowym tuszem zostaly zaznaczone wskazowki dodane podczas
kopiowania, a to po to, by si¢ nie mieszaly z tymi z tekstu pierwotnego.

Z tego samego powodu na koncu kazdego z siedmiu zwojoéw nie zostaty
dodane fioletowym tuszem stowa koncowe. Prosze spojrze¢ na koniec
ZwojOw Spisane z pamieci oraz Po odejsciu 1 na tej podstawie wszystko
ocenic.

Kopia nalezaca do rodu oznacza kopig, ktdrg sporzadzit i mial w swoim
posiadaniu Jitsuzan. Tych siedem tomoéw to kopia wykonana przez
wlasciciela pustelni Neisetsu™.

>* Tutaj koncza sie listy i w kopii Neisetsu nastepuje siedem akapitow fioletowym
tuszem na temat wygladu kopii i przyjetych przy kopiowaniu zasad.

3% (—1745), mtodszy brat i uczen Jitsuzana, twérca jednej z zachowanych najstarszych
kopii i autor tekstow poswigconych Namporoku.
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Ta ksiega nie ma ogdlnego tytulu. Kissa Namporoku, czyli Zapiski z
poludniowych stron o piciu herbaty, nazwal ja mistrz zen Kogai™® ze
$wiatyni Stafukuji’’. To zostato skrécone.

Powyzszy tekst zostat sprawdzony z kopig nalezaca do rodu i nie zawiera
btedow.

Drugi rok ery Hoei (1705), dzien miodszego brata drzewa i koguta w
ostatnim miesigcu roku.

Jitsuzan (pieczeé cynobrowa)

<KONIEC>

%6 Kogai Sosho, osiemdziesiaty drugi opat $wiatyni Sifukuji, mistrz zen Jitsuzana.
57 Swiatynia rinzai zen w Hakata, obecnie Fukuoka, zalozona w 1241 r. przez Enniego
w Dazaifu, w 1600 r. przeniesiona w obecne miejsce.
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Lista terminow i nazw wlasnych (w porzadku alfabetycznym)

CZESC2

bokuseki
chabako
chatateguchi
chatsubo

daime

doka

Fujiwara letaka
Fujiwara Teika (Sadaie)
fukuro

futaoki
hachatsubo
haigata

Ido jawan

jiku

kado

kakefuku
kakejiku
kakemono
katteguchi
kazarioku
Kissa Namporoku
Kogai Soshd
Kojimaya Dosatsu
kuchikiri
kuguri
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nijiriagari
nijiriguchi
nogake
sadoguchi

Sen no Doan
shifuku
Shinkokinsht
Shinkokinwakashii
Stfukuji
sutetsubo
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STRESZCZENIA/ SUMMARIES / %4

Dorota Halasa

The Concept of e in Modern Japanese Society

Contemporary Japanese society still operates according to the traditional
code of behavior and social coexistence, based on strong group
consciousness and vertical dependence of individuals.

Group consciousness in contemporary Japanese society is derived from,
among other things, the traditional concept of ie % that is 'household',
'house', 'stem family' or 'family living under the same roof'.

In this article I point out that, although the institution of ie was officially
abolished after the War World 11, it has not only survived but thrived in
modern Japan. It has only undergone a significant transformation, which
made it adjustable to the changing times. In my opinion the concept of ie
has survived in the following aspects of social structure in contemporary
Japan: 1) the family register and the resident card system where sefai, or
household, not an individual, is still the smallest social unit and family
members nominate one person as a household head; 2) the customary law
which in many cases still makes the eldest son the successor to the family
property and business, making him responsible for the welfare of the aging
parents; 3) countryside farm households and family-run minshuku lodgings
4) the religious aspect — especially in preserving the memory of ancestors
who symbolize the continuity of ie; and 5) as a tool in business
management, where a company is conceived as a household and all
employees qualify as family members.

Anna Zalewska

Nanporoku, czyli Zapiski 7 poludniowych stron

Namporoku, or Records from the South

Nampaoroku is one of the most important Japanese treatises on sado, or the

way of tea, from the Edo period. It consists of seven chapters, namely
Oboegaki (Memoranda), Kai (Meetings), Tana (Shelf), Shoin (Writing
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Room), Daisu (Daisu), Sumihiki (Crossed with Ink) and Metsugo (After the
Demise). According to the tradition, it records the teachings of the great
sado patriarch, Sen no Rikyii (1522-1591), as written by his direct pupil,
Nambo Sokei (16th-17th century), who afterwards showed the text to the
master and obtained his acceptation of the contents. Only the last chapter,
Metsugo, was written after Rikyl's death. The Namporoku text came first
to be known to the tea practitioners about a century later, in 1686, when
Tachibana Jitsuzan (1655-1708), retainer of the Kuroda domain (Kyushu)
and a tea practitioner himself, learned about it while travelling to Edo.
Jitsuzan, who in the beginning obtained a copy of only five chapters (from
Oboegaki to Daisu), later found a descendant of Nambo Sokei, from whom
he acquired the last two chapters. It is not exactly known today how big
was Jitsuzan's influence on the shaping and the contents of Nampéoroku. 1t
is usually accepted that he is responsible for the compilation of the whole
text and that he probably made some changes in a part of the text,
especially in the first and the last chapters. Although there is also an
opinion that the whole text of Namporoku might be apocryphal, written in
the times of Jitsuzan, still it is generally accepted that to some extent it
conveys the thought and teachings of Sen no Rikyii.

Nowadays no manuscript copies of Namporoku can be traced back to
Nambo Sokei. Of the two oldest extant copies one was made by Jitsuzan,
and the other by his younger brother, Neisetsu.

Oboegaki is an opening chapter of Namporoku. It comprises an outline of
Rikyii's philosophy of the way of tea, putting a special stress on the ideal of
wabi, the austere, refined simplicity and poverty.

Oboegaki, czyli Spisane z pamieci is the first Polish translation of Nambd
Sokei's work.
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Dorota Halasa

Graduated from Oriental Institute at Warsaw University in 1989 with a
master’s degree, majoring in linguistics.

In 1992-1999 worked as a correspondent for Polish newspapers (Gazeta
Wyborcza, Prawo i Gospodarka and Rzeczpospolita). Presently a freelance
journalist collaborating with the Polish Radio and the Polish Section of
BBC World Service Radio, an editor and a contributing writer for the
Newspaper of Polish Club in Japan.

Author of the book ,,Everyday Life in Tokyo” published in Polish by
Academic Publishing House Dialog, Warszawa, 2004.

Anna Zalewska

M.A. at the Department of Japanese Studies, Warsaw University in 1995.
2001-2004 attended a Ph.D. course at Kyoto University. Specializes in
Japanese mediaeval Buddhist literature. Recently published "Knowledge
and wisdom in Muju's works", Kokugo kokubun 2004-3. Currently is
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PRACE NADSYLANE / FOR CONTRIBUTORS / #f#

1. Przyjmujemy niepublikowane
gdzie indziej dokumenty w
formacie MS Word, w objetosci
do ok. 40 000 znakow z
wilaczeniem spacji. Wymagany
jezyk dokumentoéw do publikacji
to angielski lub japonski. W
innych jezykach przyjmowane sa
wylacznie ttumaczenia japonskich
tekstow.

2. Prosimy dostosowaé
transkrypcj¢ wyrazow japonskich
do standardu Hepburna, przy
uzyciu dostgpnych czcionek.
Transkrypcja wyrazow
niejaponskich powinna by¢
zgodna ze standardem de facto dla
danego jezyka. Redakcja moze
zasugerowac zmiang systemu
transkrypcji tekstu.

3. Przypisy powinny znajdowac
si¢ na dole strony.

4. Do tekstu gtéwnego powinno
zostaé zataczone krotkie
streszczenie oraz informacja o
autorze w jezyku angielskim i
japonskim.

5. Komitet redakcyjny decyduje o
dopuszczeniu tekstu do publikacji
i powiadamia o tym fakcie autora.
6. Nadestanie tekstu oznacza
zgodg na jego publikacje drukiem
i na wprowadzenie do tekstu
zmian edytorskich do tego
niezbednych.

7. Teksty w prosimy nadsytac
jednoczesnie poczta elektroniczna
(wersja elektroniczna) oraz poczta
klasyczng (w formie drukowanej)
na nastgpujace adresy:

1. We accept unpublished
elsewhere documents in MS
Word format, not longer
than 40 000 characters
including spaces.
Documents should be in
English or Japanese. Only
translations from Japanese
may be accepted in other
languages.

2. Please use available fonts
to adjust the romanization
of Japanese words to the
Hepburn standard. Words
other than Japanese should
be romanized according to
the de facto standard for a
given language. We may
recommend the change of
romanization system.

3. Footnotes should be
included on the bottom of
the page.

4. Main text should come
with short summary and
information on the
contributor in English and
Japanese.

5. The editorial board
qualifies a text for
publication and notifies the
author of this fact.

6. It is understood that by
submitting the text the
contributors give their
consent to its publication in
print and to making
necessary editorial changes.
7. We await both your e-
mail (computer file) and
snail mail (printed version)
contributions at:

Silva laponicarum
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